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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year | to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 17, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 29, 4 АН/са, June 13, 625 CE-June 1, 626 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher 5 Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is ап assessmenVassignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waaidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
АҺ al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults leam HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/ama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr’ and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungratefu! Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God — Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka), The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear іп bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: 1: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment. clarity, being 
fair and just) to: Н: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: 111: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to leam how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: “AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 


PREFACE 
(4AH) + 12 > (625-626 CE) 
TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAYYANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CuRIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra‘a)): 
My purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do І need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (ididhakara)): The most im- 
portant concepts, theories or ideas | need to use in my thinking are 
... ל‎ Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have | learned? 

7, Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions | am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am I using in my reasoning 
from the Quranic revelation? 

8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 


cations of my reasoning? Am I correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (TAWHID) 

2. GOD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 


ACKNOWLEDGEMENTS 
(4AH) • 15 • (625-626 CE) 
ACKNOWLEDGEMENTS 

1 am grateful to the work of M. M. Sharif, “Philosophical Teachings of 
the Quran,” and B. A. Dar, “Ethical Teachings of the Quran,” (indicated by * 
in the text) in A History of Muslim Philosophy and to my dearest friend, Khal- 
ida Rahman who has been supportive of my work for over twenty-five years. 

My gratitude also goes to the Center for Critical Thinking and, particu- 
larly, the online work done in youtube videos and other works by the educa- 
tor-founders-members of the Critical Thinking Community, namely, the late 
Dr. Richard Paul and his wife and constant collaborator, Dr. Linda Elder. All 
indications of * throughout the text refers to quotes or paraphrases from their 
excellent work as part of the Critical Thinking Community, 
www.criticalthinking.org. My attempt has been for all the quotes and para- 
phrases used here to follow fair copyright use. 

Whereas Drs. Paul and Elder may not have used their work in religious 
educational settings, due to the separation of church and state in the educating 
of American students, learning from their works it became clear that their 
teachings can help Muslim students, as well, if their method is presented 
through the content of the Quran. If Muslim students come to understand that 
the Quran actually teaches critical thinking, that is, discernment (furqan), 
HOW to think, they will be armed with the intellectual skills they need to con- 
front Islamic extremism. 

One of the main scholars that Islamic extremists use in their propaganda 
is Seyyed Qutb. In order to further arm Muslim students for any confrontation 
they may have with Islamic extremists who would quote that their ideas come 
from Seyyed Qutb, I have used his Quranic commentary, In the Shade of the 
Quran, in Chapter I of this work. Students will leam how, contrary to what 
they may be told or taught, in many cases, Seyyed Qutb’s commentary (indi- 
cated by °) speaks of and describes the way that the Quran actually teaches 
critical thinking and Islamic extremists cannot say that I have left out their 
scholars. 

Last, but certainly not least, 1 wish to thank Kazi Publications and its 
founder, Liaquat Ali, for his constant support and encouragement to forge new 
areas of Islamic thought with the hope that the banner of Islamic intellectual 
sciences (а/- 'aqli) will be passed to young students as they leam of a Muslim 
world deeply entrenched in Islamic narrative sciences (a/-naqli). 


R PARTICIPATES 


ESSENGE 


THE M 


SIEGE 


TLE 


ВАТ 


QURANIC SIGNS/VERSES 
THE MESSENGER DOES NOT PARTICIPATE AND COMMANDS 


ШП 


Кеу 
SAFAR 
КАВ! I 
Rabi Il 
JAMADA | 
JAMADA II 


A COMPANION TO LEAD 


1 = MUHARRAM 
CAMPAIGN 


3 
4 
5 
6 
Q 


2 
PATROL 


ШЕН] NVAVIVHD IHL LSNIVOV 
VOIY-1V IVHG 01 10%LVg 
HVNIGVJA) וצ‎ 30395521 ан 


‘SNA “AVWWVHNYY LNI VAANONY ANV NVddd Yy 
ופא‎ МУИН) 0ו‎ NOS ало МУЗА 9 ALLL *HVITY Gay 
HYNIAVIN NIŅJDNISSIWN HH 


HVNIQVIN וא‎ YHONSSSAW ян 


צאוצשופא ОМУ‏ באורב 30 IHL‏ אצסוצ רדצא 


)921:6-681:6 Ò) чау амін] AHLAO лому ян. 

(6266 .9SZ:Z ©) I9 жауу IHL LSNIVOV NOIVAWVD IHL 
)+11:6-69[:6 ©) HVNAVIN Big LY аяздуу --0/ YO כו 5 - -ק0‎ 
нумауру 54פבאפטט וא‎ эн 


Jaa L МУАПУТ IHL ISNIVOY TOULVd 
HVNIGVJA] NI м1омэ559 уу FH 


Preview 
(625-626 CE) 


TIMELINE 


{4AH) + 16 + 


PREVIEW BOOK YEAR 17 


A COMPANION TO LEAD 


PATROL 


THE MESSENGER DOES NOT PARTICIPATE AND COMMANDS 


= THE MESSENGER PARTICIPATES 


CAMPAIGN, BATTLE, SIEGE 


QURANIC SIGNS/VERSES 


Q= 


11 = DHU AL-QADA 
Они AL-HIJJA 


12 = 


RAMADAN 
10 = SHAWWAL 


8 
9 


SHABAN 


“HVYOL ЯН1 ОМУ [ז][בצטב\א‎ AGNLS OL הצפו1‎ мат 
GAVZ SONVAWOD) שְש553באפבּצ‎ JHL גבצצ*‎ SIHL סחהצואפ‎ IWILIWO 


(LES {LOL О) Yavg GNODIS эні аму VOIY-TY LVHG 


MOGIM У ךןאצג גצגו*‎ 18ү פוא1‎ HVAVIVS WA) 
עשטצצו53‎ YIDNISSIW IHL 
HYNIAVJN וא‎ XJƏNISSIJN зні 


алоо סט‎ YSATIS XIHLIJ 30 SJƏNNO J1VH-3NO 
аму JATSAL SI סס\אצג‎ YAH “SIL TWP JHL dO ‘33084040A 
צ‎ “НУЙАУ7ПҤУ LNIS ЯУМДУ7 SJINYVW \553באכבט‎ ян 


NYO SI ‘GYWAVHNY פוא‎ YWILYJ 
аму лу] тау мај MY 40 NOS ЭНІ ‘NAYSNH 
HVNIQVJY וא‎ YIONISSA AH 


NI 39М3553у IJH‏ צשצסואצו 


12 


10° 


TIMELINE 


PREVIEW BOOK YEAR 7 


Preview 
(625-626 CE) 


(4AH) + 17 • 


Preview 
(ААН) > 18 • (625-626 CE) 

Each Lesson begins with a critical thinking (furqan) standard, strategy ог 
Quranic moral trait. It is important to note that when leaming HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we leam HOW to think. 

The Lessons in Book Year | through Book Year 24, including Book Year 
17 presented here, are numbered consecutively in order of the revelation of a 
Quranic Chapter. It begins with Lesson 93 and Quranic Chapter 99, the 93rd 


chapter revealed followed by Quranic Chapters 57, 47, 13, 55, 76, 65, 98 and, 
finally, Quranic Chapter 59 in Lesson 101. 
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LESSON 93. CRITICAL THINKING STRATEGY 
EXPLORING THOUGHTS UNDERLYING FEELINGS 


AND FEELINGS UNDERLYING THOUGHTS 

In order to better analyze ourselves, we need to separate our sense of rea- 
son from their emotions, our nafs al-natigah from our nafs al-ammarah as if 
we had two opposing parts in our mind. Yet, they are closely connected. Our 
reason is based on some level of our emotions and our emotions are based on 
some level of our reasoning. To develop self-understanding, to come to know 
who we are, we need to understand the connection between the two. 

Those who develop Quranic critical thinking come to realize that they 
are responding to a situation with their feelings (emotions) rather than with 
their reason (thought).They realize that their feelings would change if they 
understood the situation in a different way. 

The Quran cautions: 

It has been found that uncritical thinkers are likely not to see any rela- 
tionship between their feelings and their thoughts. This allows them to escape 
any responsibility for their feelings and thoughts and their resulting actions 
or behavior. The Quran says: 

If we tend to base our decisions on our emotions, we need to understand 
them by asking ourselves the Quranic question: Do they feel that they want 
other than the way of life of God (din) while to Him submitted whatever is in 
the heavens and the earth willingly or unwillingly and they are returned to 
Him? (3:83) 


QURANIC CHAPTER 99: THE CONVULSION (AL-ZALZALAH) 
SIGNS 99:1-99:8 


Madinah: When the earth will be convulsed 

with a convulsion, (99:1) 

and the earth brought out its ladings (99:2) 

and the human being said: What is with it? (99:3) 
On that Day it will divulge its news (99:4) 

for your Lord revealed it. (99:5) 

On that Day humanity will issue, separately, 

that they may be caused to see their actions. (99:6) 
And whoever does the weight of an atom of good will see it. (99:7) 
And whoever does the weight of an atom 

of the worst will see it. (99:8) 


COMMENTARY? 

The chapter makes a violent wake-up call to drowsy hearts; the 
subject matter, scene drawn and rhythm all contributing to the effect 
of this jolt. It is a powerful blast that makes the earth and all that is 
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on it quake and tremble. People hardly recover their senses when 
they find themselves confronted with the reckoning, weighing and 
evaluating of actions and deeds. They immediately receive their rec- 
ompense. All this is expressed in just a few short phrases, which is 
characteristic of this part of the Quran as a whole and forcefully por- 
trayed in this particular chapter. 


STUDENT ASSESSMENT 
EXAMPLE OF Ном CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is(are) the Assumption(s)? 
7. What is(are) the Implication(s)? 
8. What is its Point of View? 


Here the Prophet is told to tell the servants of God that God is Forgiving, 
Compassionate. How will the servants of God be treated in the next life? They 
will be amidst gardens and springs. They will enter in peace as ones who are 
safe. God will reward His servants. Those who are the servants of God will 
receive a great compensation. The consequences for those who are servants 
of God will be eternal peace. The servants of God will be rewarded. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 was able to do all of the following and, as a result, am beginning 
to understand my feelings about certain issues. 

Raise basic issues to yourself. 

Explore beneath the surface of things. 

Follow-up problematic areas of feelings. 

Discover the structure of my own thoughts and feelings. 
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LESSON 94(1). CRITICAL THINKING STRATEGY 
DEVELOPING INTELLECTUAL CURIOSITY 

The development of an attitude of intellectual curiosity is of prime im- 
portance in learning how to become a Quranic critical thinker. Quranic 
thinkers need to be curious about their environment just as Umar al-Khattab 
had been regarding the conversion of the people around him. What were they 
listening to? What was Muhammad telling them: Why would my sister and 
her husband have converted? What is special about this message?. 

Critical thinkers need to seek explanations of apparent discrepancies. 
They need to speculate as to possible causes of these discrepancies. In short, 
they need to be predisposed to wonder about the world around them. This 
sense of wonder, this intellectual curiosity that seeks explanations and proffers 
solutions, is something that can be and needs to be encouraged and developed. 


QURANIC CHAPTER 57: IRON (AL-HADID) 
SIGNS 57:1-57:10 


Madinah: Whatever is in the heavens glorified God 

and whatever is in and on the earth. 

And He is The Almighty, The Wise. (57:1) 

To Him belongs the dominion of the heavens and the earth. 

He gives life and causes to die. 

And He is Powerful over everything. (57:2) 

He is The First and The Last, The One Who is Outward 

and The One Who is Inward. 

And He is Knowing of everything. (57:3) 

П is He Who created the heavens and the earth in six days. 

Again, He turned His attention to the Throne. 

He knows what penetrates into the earth and what goes forth from 
it, and what comes down from the heaven and what goes up to it. 
And He is with you wherever you had been. 

And God is Seeing of what you do. (57:4) 

To Him belongs the dominion of the heavens and the earth. 

All commands are returned to God. (57:5) 

He causes the nighttime to be interposed into the daytime and 
causes the daytime to be interposed into the nighttime. 

And He is Knowing of whatever is in the breasts. (57:6) 

Believe in God and His Messenger and spend out of what He made 
you ones who are successors in it. Those among you who believed 
and spent, for them is a great compensation. (57:7) 

And what is the matter with you that you believe not in God 

while the Messenger calls to you to believe in your Lord? 

And He took your solemn promise, 
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if you had been ones who believe. (57:8) 
It is He Who sends down to His servant clear portents, signs, 
that He brings you out from the shadows into the light. 
And, truly, God is to you Gentle, Compassionate. (57:9) 
And what is the matter with you 
that you spend not in the way of God? 
And to God belongs the heritage of the heavens and the earth? 
Not on the same level among you are whoever spent before the 
victory and fought. Those are more sublime in degree than those 
who spent afterwards and fought. 
And God promised the fairer to all. 
And God is Aware of what you 00. (57:10) 


COMMENTARY® 

This chapter. in its totality, is an address to the Muslim commu- 
nity, calling upon it to fulfil faith within its own society. The com- 
munity should become an embodiment of the truth of faith, enabling 
hearts to become so dedicated that they are ready to sacrifice all, life 
and property, feelings and emotions, for it. With this truth, human 
souls are elevated to a divine level while they still live on earth. Thus, 
their standards are those that God has established. and their values 
are those that are given weight on God s scales. This truth enables 
hearts to feel the presence of God, to humble themselves when He is 
mentioned and to discard everything that may hinder them from turn- 
ing to Him in complete dedication. On the basis of this truth of faith, 
the chapter calls upon the Muslim community to sacrifice life and 
property for God s cause: (57:7-57:10) 


STUDENT ASSESSMENT 


EXAMPLE OF HOw CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view 


based on assumptions leading to implications (consequences). We use vo- 
cabulary (concepts, ideas and theories) to interpret facts (data, evidence and 
experiences) in order to answer questions, (solve problems, and resolve is- 


sues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 


Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
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the information? 

5. What is(are) the Concept(s)? 

6. What is(are) the Assumption(s)? 

7. What is(are) the Implication(s)? 

8. What is its Point of View? 

The Quran reiterates in many places that the Hour is that which will come. 
How does the Quranic message tell the Prophet to behave towards the un- 
grateful? Be graciously forgiving of them as their fate rests with God. The 
fate of everyone is in the hands of God. We are not responsible for the actions 
of others. We are each responsible for our own actions. The Hour will come. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I don’t waste time. All humans waste some time; that is, fail 
to use all of their time productively or even pleasurably. 

Sometimes 1 jump from one diversion to another, without enjoying 
any of them. 

Sometimes | become irritated about matters beyond my control. 

Sometimes | fail to plan well causing me negative consequences 
І could easily have avoided (for example, I spend time 
unnecessarily trapped in traffic—though 1 could have 
left a half hour earlier and avoided the rush). 

Sometimes 16 worry unproductively. 

Sometimes 1 spend time regretting what is past. 

Sometimes I just stare off blankly into space. 
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LESSON 94(2). CRITICAL THINKING STRATEGY 


GENERATING PURPOSE, AIM, GOAL, OBJECTIVE 
One of the goals of the Quran is for encourage the oneness of humanity. 
Others are: to break the bonds of ignorance, missed guidance, social and moral 
corruption. These are all considered to be shadows or darknesses. When these 
bonds are broken, the Quran guides humanity to goodness, light and being 

fair and just. 

You begin developing your reasoning or discernment faculty by under- 
standing what this particular element of thought or reasoning is. That is, you 


learn to generate the purpose, aim, goal or objective of the Quranic signs and 
their message. 


QURANIC CHAPTER 57: IRON (AL-HADID) 
SIGNS 57:11-57:19 

Madinah: Who is he who will lend to God a fairer loan 
that He multiply it for him 
and he will have a generous compensation? (57:11) 
On a Day you will see the males, ones who believe 
and the females, ones who believe, their light coming eagerly in 
advance of them and on their right: Good tidings for you this Day, 
Gardens beneath which rivers run, ones who will dwell in them 
Sorever. That, it is the winning the sublime triumph! (57:12) 
On a Day the males will say, ones who are hypocrites and females, 
the ones who are hypocrites, to those who believed: 
Wait for us that we will borrow from your light. 
It will be said: Return behind and search out for a light. 
There would be a fence between them for which there is a door. 
That which is inward is mercy and that which is outward 
is towards the punishment, (57:13 
The hypocrites will cry out to the believers: 
Have we not been with you? 
They will say: Yea! And you let yourselves be tempted 
and you awaited and you were in doubt and you were deluded by 
following your fantasies until the command of God drew near and 
the deluder deluded you in regard to God. (57:14) 
So this Day ransom will not be taken from you nor from those who 
were ungrateful. Your place of shelter will be the fire. 
It is your defender. 
And miserable will be the Homecoming! (57:15) 
Is it not time for those who believed that their hearts be humbled 
by the Remembrance of God and to The Truth that came down to 
them and that they not be like those 
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who were given the Book before? 
Then, the space of time was long for them so their hearts became 
hard. Апа many of them were ones who disobey. (57:16) 
Know you that God gives life to the earth after its death. 
Surely, We made manifest the signs to you so that perhaps 
you will be reasonable. (57:17) 
Truly, the males, ones who are charitable and the females, 
ones who are charitable and who lent a fairer loan to God, 
it will be multiplied for them 
and for them there is a generous compensation. (57:18) 
And those who believed in God and His Messengers, 
those, they are the just persons. 
And the witnesses to their Lord. 
For them is their compensation and their light. 
And those who were ungrateful and denied Our signs, 
those are the Companions of Hellfire. (57:19) 


COMMENTARY? 

The chapter goes a stage further in motivating addressees to be 
true believers and to make financial sacrifices. It provides further in- 
centives and inspiration: (57:11-57:19) This address is not merely 
inspiring; it is captivating. This part continues with the main theme 
of the chapter, fulfilment of the true meaning of faith in people's 
hearts so that they come forward with financial sacrifice purely for 
God's sake. It includes inspiring touches similar to those found in the 
first part. It begins with a note of remonstration addressed to the be- 
lievers who had not at that time attained the standard God wanted 
them to attain. It puts before them the situation of communities from 
among the people of earlier revelations whose hearts had hardened 
as time went by and, as a result, transgressed. The believers are 
warned against ending up in the same position, but a pleasant 
prospect is also put before them, telling them that God gives hearts 
a fresh life in the same way as He restores life to the earth after it 
has been lifeless. Then we take a look at the next world. This is cou- 
pled with a repeat call to offer a generous loan to God, one that prom- 
ises multiple repayment and a generous reward. This, thus, mirrors 
what was stated in the first part of the chapter. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 


Lesson 94(2) 
(ААН) * 26 • (625-626 CE) 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF HOw QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 


1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 


3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


The Quran tells the Prophet to say to the people that he was commanded 
to be the first who submitted (muslim) to the One God. He was not among the 
polytheists, the ungrateful who worshipped more gods than there are. There 
is only One God and a Muslim is one who submits to the One God. To submit 
means that one does not rebel against God’s will. To submit to the One God 


is to be saved. That Muhammad was commanded to be the first one [among 
you] who submitted (mus/im) to the One God. 


How would your rate yourself? Answer the following questions: 


Am І clear about what precisely I am evaluating?; 

Am I clear about my purpose? Is my purpose legitimate? 

Given my purpose, what are the relevant criteria or standards for 
evaluation? 

Do 1 have sufficient information about that which 1 am evaluating? 

Is that information relevant to the purpose? 

Have | applied my criteria accurately and fairly to the facts 
as | know them? 

Uncntical thinkers often treat evaluation as mere preference ог 


treat their evaluative judgments as direct observations not 
admitting of error. 
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LESSON 94(3). CRITICAL THINKING STRATEGY 
CLARIFYING ISSUES OR CONCLUSIONS 

When there is a clear question stated about an issue in a Quranic sign, it 
is important for Quranic critical thinkers to first recognize what is needed to 
answer, settle or solve it and then evaluate solutions or conclusions. In other 
words, before you can agree with or disagree with a statement, you must 
clearly understand it. Quranic critical thinkers first understand the sign(s) and 
then make a discerning judgment. They then are able to ask the appropriate 
questions that would lead to understanding and evaluating the situation. 


QURANIC CHAPTER 57: IRON (AL-HaDID) 
SIGNS 57:20-57:25 
Madinah: Know that this present life is only a pastime, a diversion 
and an adornment and a mutual boasting among you 
and a rivalry in respect to wealth and children 
as the likeness of plenteous rain water. 
The plants impressed ones who are ungrateful. 
Again, it withers; then, you have seen it yellowing. 
Again, it becomes chaff while in the world to come there is severe 
punishment and forgiveness from God and contentment. 
And this present life is nothing but a delusion of enjoyment. (57:20) 
Move quickly towards forgiveness from your Lord and the Garden 
whose depth is as the breadth of the heavens and earth. 
It was prepared for those who believed in God 
and His Messengers. That is the grace of God. He gives it to whom 
He wills. And God is The Possessor of the Sublime Grace. (57:21) 
And no affliction lit on the earth nor on yourselves 
but it is in a Book that We fashion before. 
Truly, that is easy for God, (57:22) 
so that you not grieve over what slipped away from you 
nor be glad because of what was given to you. 
And God loves not any proud, boaster, (57:23) 
those who are misers and who command humanity to miserliness, 
and whoever turns away then, God, 
He is The Sufficient, The Worthy of Praise. (57:24) 
Certainly, We sent Our Messengers with the clear portents 
and We caused the Book to descend with them and the Balance 
so that humanity may uphold equity. 
And We caused iron to descend in which is vigorous might 
and profits for humanity that perhaps God would know 
whoever helps Him and His Messengers in the unseen. 
Truly, God is Strong, Almighty. (57:25) 
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COMMENTARY? 

The comments on this call reach to a high standard of faith and 
the sacrifice of life and property. It shows the life of this world to be 
too trivial to have any value for people who aspire to heaven. Know 
that the life of this world is but a play, a passing delight, a beautiful 
show, a cause of boasting among you and a quest for more riches and 
children. It is like the rain that causes the plants to grow, and thus 
gives delight to the sowers. Then it withers, and you can see it tum 
yellow, and in the end it crumbles into dust. In the life to come there 
is terrible suffering, as well as God's forgiveness and His goodly ac- 
ceptance. The life of this world is no more than an illusory pleasure. 
(57:20) 

The chapter calls the believers to compete in the proper field for 
the one and only worthwhile prize that will define their permanent 
status in the everlasting world: Vie with one another in seeking to at- 
tain your Lord's forgiveness, and a paradise as vast as the heavens 
and the earth, prepared for those who believe in God and His mes- 
sengers. Such is God's bounty which He grants to whomever He 
pleases, God's bounty is great indeed. (57:21) 

The next shows the life of this world to be too trivial to have 
any value for people who aspire to heaven. Know that the life of this 
world is but a play. a passing delight, a beautiful show, a cause of 
boasting among you and a quest for more riches and children. It is 
like the rain that causes the plants to grow, and thus gives delight to 
the sowers. Then it withers, and you can see it turn yellow, and in 
the end it crumbles into dust. In the life to come there is terrible suf- 
fering, as well as God's forgiveness and His goodly acceptance. The 
life of this world is no more than an illusory pleasure. (57:20) 

The chapter calls the believers to compete in the proper field for 
the one and only worthwhile prize that will define their permanent 
status in the everlasting world: Vie with one another in seeking to at- 
tain your Lord's forgiveness, and a paradise as vast as the heavens 
and the earth, prepared for those who believe in God and His mes- 
sengers. Such is God's bounty which He grants to whomever He 
pleases, God's bounty is great indeed. (57:21) 

The chapter now adds a profound note about God's will, which 
will always be done: )57:22-57:24( 

The next part of the chapter briefly outlines the history of the 
divine message, starting with Noah and Abraham. It states its aims 
and objectives in peoples lives, referring briefly to the conditions of 
the people of earlier revelations, particularly those who followed 
Jesus: We sent Our Messengers with clear evidence of the truth. and 
through them We bestowed the book from on high, setting the bal- 
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ance, so that people could uphold justice. We have also sent down 
iron, with its mighty strength and diverse uses for mankind. Thus 
God may mark out those who would stand up for Him and His Mes- 
sengers, even though He is beyond the reach of human perception. 
God is indeed powerful, almighty. (57:25) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7 
8. 


- 


What is (are) the Implication(s)? 
What is its Point of View? 


The Quranic message tells the ungrateful what the result of their denying 
the signs of God will be. What is the result of the ungrateful’s denial of the 
signs of God? On the Day of Judgment, the ungrateful will wish that they 
could be retumed to this life in order to accept the signs of God. When before 
their Lord, they would admit that the Quran is stating the Truth. It would be 
too late to avoid the punishment. Those who deny the Last Day will not be 
returned to this life to change their ways and even if they were to be returned 
to this life, they still would not believe. The Day of Judgment is the Day when 
each person will be judged for what they did. Those who deny the Day of 
Judgment in this life will be punished in the next life. There will be a Day of 
Judgment. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I thoroughly understand the requirements of the Quranic Studies 
class, how it is taught and what is expected of me. 
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1 was able to ask questions about the grading policies and for 
advice on how best to prepare for class? 
1 feel 1 was an active learner? 
1 was able to work ideas into my thinking by active reading, 
writing, speaking, and listening? 
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LESSON 94(4). CRITICAL THINKING STRATEGY 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS 
OR PHRASES 

Critical thinkers of Quranic studies have clear thoughts about the Quranic 
Signs. They perceive the concepts and recognize what kind of evidence is 
needed to analyze the meaning of Quranic words. They know that just giving 
a definition is not sufficient. They must also be able to give examples of the 
Quranic concept. On the other hand, uncritical thinkers see words drifting 
through their minds. They are not able to give examples of the concepts of 
the words or to critique their use of the concept. 

God reveals the truth in the Quran in a variety of ways, some explicit and 
others by allusion, the latter mainly through the modality of the signs, in order 
to provoke and engage the human intellect. The signs of God cannot be read 
just from the face of the signs, but require thinking and reflection. This is in- 
dicated in the phrase: We shall cause them to see Our signs ... which suggests 
that the signs may not be instantaneously visible to the naked eye. The whole 
concept of the signs seeks to forge a dynamic relationship between revelation 
and reason: {f is a blessed Book that We have sent forth to you ... so that you 
may meditate on its signs, and those imbued with intuition may recollect. (38 
29) A sign is also a portent and allusion to something other than itself and 
should not therefore be seen as the final message and purpose of the revelation 
containing it. 

GUIDE: When giving examples and discussing them, you should begin 
with the clearest and most obvious cases and their opposite. Once your class 
has discussed them at length can more controversial or difficult concepts be 
discussed. 


QURANIC CHAPTER 57: IRON (AL-HADID) 


SIGNS 57:26-57:29 
Madinah: Ала, certainly, We sent Noah and Abraham 
and We assigned to their offspring prophethood and the Book. 
And of them are ones who are truly guided 
while many of them are ones who disobey. (57:26) 
Again, We sent Our Messengers following their footsteps. 
And We sent following them Jesus son of Mary. 
And We gave him the Gospel. 
And We assigned in the hearts of those who followed him, 
tenderness and mercy. But as for monasticism, they made it up 
themselves. We prescribed it not for them but they were so looking 
for the contentment of God. Then, they gave it not the attention 
giving its right attention so We gave those who believed 
among them their compensation. 
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And many of them are ones who disobey. (57:27) 
O those who believed! Be God-conscious 
and believe in His Messenger. 
He will give you a double like part of His mercy. 
And He assigns you a light to walk by. 
And He will forgive you. 
And God is Forgiving, Compassionate. (57:28) 
Certainly, the People of the Book know that they have no power 
over anything of the grace of God and that the grace of God 
is in the hand of God. He gives it to whomever He wills. 
And God is Possessor of the Sublime Grace. (57:29) 


COMMENTARY? 

The chapter concludes with this address to the believers that is 
full of encouragement to compete for the great prize of God s mercy 
and heaven. It is a fitting conclusion to a chapter that repeatedly calls 
on believers to fulfil the requirements of their faith, humble them- 
selves before God and make the necessary sacrifices of self and prop- 
erty, in complete dedication to Him. 

In conclusion, we say that this chapter is a clear example of the 
Quranic method of addressing human hearts in a profound and ef- 
fective way. In its opening, flow and conclusion, in its music, images 
and connotations, in its handling of its subject matter and how it de- 
velops it stage after stage, the chapter provides a highly effective les- 
son to advocates of the divine message. It teaches them how to 
address people and how to bring human nature and hearts alive. It is 
a lesson taught by the Maker of hearts, the author of the Quran, and 
the Creator of everything in due measure. It is from this school that 
successful advocates of God's message graduate. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
QURANIC SIGN 2:260 

When Abraham said? My Lord! Cause me to see how You shall give life 
to the dead. He said: Shall you (Abraham) not believe? He (Abraham) said: 
Yea, but so my heart may be at rest. He (God) said: Then take four birds and 
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twist them to yourself. Moreover, lay a part of them on every mountain. Call 
to them. They will approach you coming eagerly. Know that God is Almighty, 
Wise. (2:260) 


QUESTIONS 2:260: 

What did the Quranic text imply by “heart at rest”? 

What example does it give? 

Is this an example of everyone having to agree? 

What is the difference? How could the example be changed to illustrate 
the term? 


You can use a number of techniques to learn to analyze concepts. Instead 
of just finding a definition of a word, try to paraphrase the word or concept to 
something that you already understand. You can also add examples from your 
classmates to the list. 

Rewrite passages, making them clear to yourself. For example, a Quranic 
passage that explains how “heart at rest” means that опе is at peace about 
something. 
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LESSON 95(1). CRITICAL THINKING STRATEGY 
READING CRITICALLY: CLARIFYING OR DISCERNING THE 
SACRED TEXT 

Critical thinkers read with a healthy skepticism. But they do not doubt or 
deny until they understand. They clarify before they judge. They expect in- 
telligibility from what they read. Critical readers ask themselves questions as 
they read, wonder about the implications of, reasons for, examples of, and 
meaning of the sacred text. They do not approach written material as a col- 
lection of sentences, but as a whole, trying out various interpretations until 


one fits all of the sign or signs, rather than ignoring or distorting statements 
that don't fit their interpretation. 


According to al-Ghazzali, our beliefs arise from our intellect 
(aq/). According to traditional sources, thought is the power of the 
mind (heart) that facilitates knowledge. Based on this definition, 
thinking: is the movement of that power that is driven by the intellect. 
It can only occur when an initial image of the subject is attainable in 
the mind of the thinker. 

Further, the Quranic vision of knowledge may be characterized 
as knowledge that is founded in understanding (fahm) and insight 
(tafaqquh). This is indicated in the numerous references in the sacred 
text which encourage rational observation, thought, and reflection 
on the observable world and the universe beyond. It is knowledge 
espoused with insight that the Quran has visualized in its expression 
understands the religion, signifying a rational and inquisitive ap- 
proach to constructing a worldview of Islam. Islam, in other words, 
advises analytical knowledge and understanding that generate insight 
rather than a purely dogmatic approach. The two approaches are re- 
flected in the familiar expressions faith based on detailed analysis as 
opposed to undigested and un-comprehended faith. The former is 
preferred by common acknowledgement of the clerics of all the lead- 
ing schools of thought.... 

Thus, if there are hadith reports, or any factual reports for that 
matter, which do not stand to reason and understanding, they would 
be most likely discounted and abandoned, with the exception only 
of devotional matters (ibadat) which are based on faith and submis- 
sion more than on rational analysis.... 

Another feature of the Quranic vision of thinking is indicated in 
its emphasis on wisdom and good judgment (Aikmah) which signifies 
the quality of thinking, its regard for values, and its outcome. Wis- 
dom and good judgment can easily be said to be more important than 
technical know-how and expertise, as it can guide expert knowledge 
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as to its proper application and the attainment of excellence. 

The Quran mentions Aikmah twenty times, and in about ten of 
these it is immediately preceded by the word kitab, which is a refer- 
ence to divine scripture—primarily the Quran, but also other divinely 
revealed scriptures. The text thus says with reference to Jesus that 
God Most High will teach him the Scripture and wisdom (hikmah), 
the Torah and the Gospel... 

The juxtaposition of book and wisdom is often contextualized 
by a reference to the sending of prophets who teach the people and 
guide them with scripture and wisdom as it is said of the Prophet 
Muhammad (as well as) ... the descendants of Prophet Abraham. 

The holistic, superior, and indivisible value of hikmah in the 
Quran is underscored in one of its verses to the effect that when God 
bestows wisdom on someone that person is indeed granted an im- 
mense source of goodness.... To mention wisdom together with the 
Book evidently means that the Quran should be read with wisdom 
and divorcing the one from the other by taking a totally dogmatic 
approach to the Quran goes against the divine purpose and intention 
of its revelation. To read the Quran in the light of wisdom thus means 
a comprehensive reading that reaches beyond the obvious meaning 
of its words to encapsulate the goal and purpose of its message and 
then also reflection on the ways and means of how its benefits can 
be realized for the individual and society.” 


QURANIC CHAPTER 47: MUHAMMAD 
SIGNS 47:1-47:11 


Madinah: Those who were ungrateful and who barred 

from the way of God—He caused their actions to go astray. (47:1) 
And those who believed and did as the ones in accord 

with morality and believed in what was sent down to Muhammad— 
for it is The Truth from their Lord—He will absolve them of their 
evil deeds and will make right their state of mind. (47:2) 

That is because those who were ungrateful followed falsehood, 
while those who believed followed The Truth from their Lord. 

Thus, God propounds for humanity their parables. (47:3) 

So when you met those who were ungrateful, then, strike their thick 
necks until you gave them a sound thrashing. 

Then, tie them fast with restraints. 

And afterwards either have good will towards them 

or take ransom for them until the war ends, 

laying down its heavy load. Thus, it is so! 

But if God willed, He Himself would have, certainly, avenged you. 
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But it is to try some of you with some others. 
As for those who were slain in the way of God, He will never cause 
their actions to go astray. (47:4) 
He will guide them and He will make right 
their state of mind. (47:5) 
And He will cause them to enter the Garden 
with which He acquainted them. (47:6) 
O those who believed! If you help God, He will help you 
and make firm your feet. (47:7) 
As for those who are ungrateful, for them is falling into ruin! 
And He caused their actions to go astray. (47:8) 
That is because they disliked what God caused to descend 
so He caused their actions to fail. (47:9) 
Journey they not through the earth and look on how had been the 
Ultimate End of those who were before them? God destroyed them. 
And for ones who are ungrateful is its likeness. (47:10) 
That is because God is the Defender of those who believed. 
And for the ones who are ungrateful, 
there is no defender of them. (47:11) 


COMMENTARY® 

This chapter, Muhammad, was revealed in Madinah. It also goes 
by another name, al-Qital, meaning ‘fighting’. This secondary title 
is very apt because fighting is the chapter's subject matter providing 
most of its images and giving it its distinctive beat. It begins with an 
explanation of the true nature of both the ungrateful and the believers 
which takes the form of a moral attack on the former and a mono- 
logue of praise of the latter. The clear implication is that God is the 
enemy of the ungrateful and the protector of those who have faith. 
Furthermore, this is a true fact in God s sight. Thus, the opening of 
the chapter serves as a declaration of war by God against His enemies 
who are hostile to His faith: (47:1-47:3) 

Once this declaration of war against the ungrateful is made, an 
express, resounding order is given to the believers to join this war 
against them. This order is followed by an outline of the rules that 
apply to captives of war once the bloody battle is over: (47:4) Added 
to this order is an explanation about the purpose of fighting and en- 
couragement to the believers to join with it and do well, and a prom- 
ise of honor for those who fall as martyrs. A further promise of help 
is given to those who join the fighting in support of God s cause, 
with an added rejoinder making clear that the unbelievers will be de- 
stroyed and their deeds will come to nothing: (47:4-47:11) 
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STUDENT ASSESSMENT 

EXAMPLE ОЕ How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 
EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 

Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 

the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


The Quranic message asks: Will you, then, not reflect? (6:50) The mes- 
sage is to learn to reflect. The Prophet does not have the treasures of God with 
him nor does he know the unseen nor does he say that he is an angel. This in- 
dicates that he is a human being who only follows what is revealed to him. 
The unseeing and the seeing: they are not on the same level. Those who reflect 
on its message are among “the seeing.” 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Quranic critical thinkers clarify before they judge. 

Quranic critical thinkers expect understanding from what they read. 

Quranic critical thinkers check and double-check their understanding. 

Quranic critical thinkers ask themselves questions. 

Quranic critical thinkers wonder about the implications of or reasons 
for meaning and truth in what they learn. 

Quranic critical thinkers learn so that they can ignore whatever does not 
fit their own personal interpretation or what of their own interpretation will 
distort what they are learning. 
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LESSON 95(2). CRITICAL THINKING STRATEGY 


LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
Critical thinkers know that listening can either be done passively and un- 
critically or actively and critically. This is the case whether you are listening 
to the Quran in a language you understand or listening to your teacher’s lesson. 
You know that it is not easy to understand what the Quranic text or another 
person is saying and then to integrate those thoughts into your own. When we 
compare speaking and listening, we know that when we speak, we hold on to 
our own ideas. We are able to arrange them in some order. We express our 
thoughts with which we are familiar. Listening to another, however is more 
difficult. In listening, we have to take the words we are hearing and translate 
them into our own words and ideas for them to make sense. We have not ex- 
perienced the same things as the speaker. It is difficult to anticipate where the 
speaker’s words are taking them. You have to be attentive to what the other 
person is saying. All of this requires active listening. Developing into an active 
listener requires time and practice. It also requires asking key questions. 


QURANIC CHAPTER 47: IRON (AL-HADID) 
SIGNS 47:12-47:19 


Madinah: Truly, God will cause to enter those who believed 
and did as the ones in accord with morality, 

gardens beneath which rivers run. 
While those who were ungrateful, take joy in eating 

as the flocks eat, 

the fire will be the place of lodging for them. (47:12) 

And how many a town had there been which was stronger in 
strength than thy town which drove thee out, that We have caused 
to perish? And there was no one who helps them! (47:13) 

15 he who had been on a clear portent from his Lord like him 
for whom was made to appear pleasing his dire actions 

and they followed their own desires? (47:14) 

This is the parable of the Garden 

which was promised the ones who are God-conscious: 

In it are rivers of unpolluted water and rivers of milk, 

the taste of which is not modified and rivers of intoxicants 
delightful to ones who drink and rivers of clarified honey, 
and in it for them all kinds of fruits and forgiveness 

from their Lord. 

Is this like ones who will dwell forever in the fire 

and they were given scalding water to drink 

so that it cuts off their bowels? (47:15) 

And among them are some who listen to you 
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until when they went forth from you. 
They said to those who were given the knowledge: 
What was that he said just now? 
Those are those upon whose hearts God set a seal. 
And they followed their own desires. (47:16) 
And those who were truly guided, He increased them in guidance 
and He gave to them their God-consciousness. (47:17) 
Look they, then, on not but the Hour, 
that it approach them suddenly? 
Certainly, its tokens drew near. Then, what will it be like for them 
when their reminder drew near to them? (47:18) 
So know you that there is no god but God and ask forgiveness 
for thy impieties and also for the males, ones who believe and the 
females, ones who believe, and God knows your place of turmoil 
and your place of lodging. (47:19) 


COMMENTARY? 

Having opened with such a strong attack on the ungrateful, the 
chapter adds a varied discourse on faith, describing the states of the 
believers and the ungrateful both in this world and in the life to come. 
It distinguishes between a believer's enjoyment of goodly things and 
the way the ungrateful enjoy the pleasures of this world in a way that 
does not differ from that of cattle: (47:12) It describes what the be- 
hievers will drink in heaven, variously pure water, milk with unaltered 
taste, delightful wine and pure, clarified honey. These drinks are so 
plentiful that they flow like rivers. Moreover, they have plenty of 
every type of fruit, together with God s forgiveness and His being 
pleased with them. A rhetorical question is then added: (47:15) 

This first round in the ever-raging battle between the believers 
and the ungrateful over, the chapter starts another round with the hyp- 
ocrites who, together with other groups in Madinah, represented a 
danger to the Muslim community. 

References to the hypocrites are made in the same confronta- 
tional and fighting manner as the rest of the chapter. This is notice- 
able right from their first mention, which describes how they are 
absent minded when they sit with the Prophet and its comment that 
describes them as being far astray, following their desires: (47:16) 

They are warned that the Last Hour will inevitably come, and, 
then, they will not even be able to take heed: (47:18) 


STUDENT ASSESSMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
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on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 


1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 


3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


And drive not away those who call to their Lord in the morning and the 
evening, wanting His Countenance ... (6:52) the Quranic message tells us. 
Who is one who drives them away? Those who drive them away are the un- 
just. It is unjust to drive away anyone who calls on his or her Lord in the mom- 
ing or evening wanting His Countenance, His Presence. This behavior is the 
sign of a believer no matter what his social status may be. Their reckoning is 
not on us and our reckoning is not on them. Therefore, a believer knows the 


answer to the Quranic question: /s not God greater in knowledge of the ones 
who are thankful? (6:53) 


PRACTICE QUESTIONS FOR LISTENING CRITICALLY ARE: 


I'm not sure 1 understand you when you say ..., 
Could you explain that further? 

Could you give me an example or illustration of this? 
Would you also say ...? 


Let me see if I understand you. What you are saying is .... 
Is that right? 


How do you respond to this objection? 


Critical listeners ask questions as they listen in order to better understand 
what the speaker is saying. Listening critically means constructing an accurate 
interpretation of, understanding the elements of thought in, and evaluating, 
the reasoning of an oral communication. Reading critically means constructing 
an accurate interpretation of the sacred text, understanding the elements of 
thought in it, and evaluating, the reasoning of it. 
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LESSON 95(3). CRITICAL THINKING STRATEGY 


RAISING QUESTIONS, PROBLEMS, ISSUES 
Critical thinkers constantly ask themselves questions. Take the example 
of al-Ghazzali who writes in Deliverance from Error: 


So | began by saying to myself: What I seek is knowledge of the 
true meaning of things. Of necessity, therefore, I must inquire into 
just what the true meaning of knowledge is. 

Then it became clear to me that sure and certain knowledge is 
that in which the thing known is made so manifest that no doubt 
clings to it, nor is it accompanied by the possibility of error and de- 
ception, nor can the mind even suppose such a possibility. Further- 
more, safety from error must accompany the certainty to such a 
degree that, if someone proposed to show it to be false—for example, 
a man who would turn a stone into gold and a stick into a snake — 
his feat would not induce any doubt or denial. For if I know that ten 
is more than three, and then someone were to say: No, on the con- 
trary, three is more than ten, as is proved by my turning this stick 
into a snake—and if he were to do just that and I were to see him do 
it, 1 would not doubt my knowledge because of his fear. The only ef- 
fect it would have on me would be to make me wonder how he could 
do such a thing. But there would be no doubt at all about what I 
knew! 

I realized, then, that whatever I did not know in this way and 
was not certain of with this kind of certainty was unreliable and un- 
sure knowledge, and that every knowledge unaccompanied by safety 
from error is not sure and certain knowledge. 

I then scrutinized all my cognitions and found myself devoid of 
any knowledge answering the previous description except in the case 
of sense-data and the self- evident truths. So 1 said: Now that despair 
has befallen me, the only hope I have of acquiring an insight into ob- 
scure matters is to start from things that are perfectly clear, namely 
sense-data and the self-evident truths. Hence I must first study these 
thoroughly in order to reach a sure answer to these questions: Is my 
reliance on sense-data and my safety from error in the case of self- 
evident truths of the same kind as that which І formerly had regarding 
the dicta of authority, and of the same kind as that which most men 
have regarding speculative matters? Or is it a verifiable safety con- 
taining no deception or danger? 

With great earnestness, therefore, I began to reflect on my sense- 
data to see if I could make myself doubt them. This protracted effort 
to induce doubt finally brought me to the point where my soul would 
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not allow me to admit safety from error even in the case of my sense- 
data. Rather it began to be open to doubt about them and to say: 
Whence comes your reliance on sense-data? The strongest of the 
senses is the sense of sight. Now this looks at a shadow and sees it 
standing still and motionless and judges that motion must be denied. 
Then, due to experience and observation, an hour later it knows that 
the shadow is moving, and that it did not move in a sudden spurt, but 
so gradually and imperceptibly that it was never completely at rest. 
Sight also looks at a star and sees it as something small, the size of 
a dinar: then geometrical proofs demonstrate that it surpasses the 
earth in size. In the case of this and of similar instances of sense-data 
the sense-judge makes its judgments, but the reason-judge refutes it 
and repeatedly gives it the lie in an incontrovertible fashion.'* 


QURANIC CHAPTER 47: IRON (AL-HADID) 
SIGNS 47:20-47:28 
Madinah: And those who believed say: 
Why was a chapter of the Quran 
not caused to descend? 
But when was caused to descend a definitive chapter of the Quran 
and fighting was remembered in it, you had seen those who in their 
hearts is a sickness looking on you 
with the look of one who is fainting at death. (47:20) 
But better for them would be obedience and an honorable saying! 
And when the affair was resolved, then, 
if they were sincere to God, 
it would have been better for them. (47:21) 
Will it be that if you turned away, you would make corruption in 
the earth and cut off your ties with blood relations? (47:22) 
Those are those whom God cursed, 
so He made them unwilling to hear 
and their sight, unwilling to see. (47:23) 
Meditate they not, then, on the Quran 
or are there locks on their hearts? (47:24) 
Truly, those who went back—turn their back— after the guidance 
became clear to them, it was Satan who enticed them 
and He granted them indulgence. (47:25) 
That is because they said to those who disliked 
what God sent down: We will obey you in some of the affair. 
And God knows what they keep secret. (47:26) 
Then, how will it be for them when the angels will call them to 
themselves, striking their faces and their backs? (47:27) 
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That is because they followed what displeased God 
and they disliked His contentment 
so He caused their actions to fail. (47:28) 


COMMENTARY? 

The chapter then describes their panic when they are confronted 
with an express Quranic order to fight. They have pretended to be 
believers, and here we see how the chapter makes abundantly clear 
the difference between them and true believers: (47:20) While they 
are urged to obey God and His Messenger and to be truthful and firm, 
the chapter condemns their behavior and declares war against them. 
They are expelled from God s mercy: (47:20-23) The hypocrites' 
schemes are exposed: they listen to Satan and befriend the Jews and 
conspire with them against the believers. Therefore, they are wamed 
about torture that would be inflicted on them at the point of death. 
They are also wamed about exposure within the Muslim community 
to which they pretend to belong when they are not really pan of it. 
On the contrary, they scheme against it: (47:25-47:28) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QuRANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 


- 


со 41 ו‎ 


The Quranic message here contains three “say” verses, messages the 
Prophet is specifically told to relate regarding faith. What are the three? To 
worship other than God is to go astray; to follow the desires of another is to 
go astray; God has sent the Prophet with a clear sign by which He distin- 
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guishes truth from falsehood that the ungrateful deny. If the command that 
the ungrateful wish to hasten to come were to arrive, the command of God 
would already have been decided. “Say” verses are an important concept in 
the Quran as a means of Quranic commands—imperatives—to be followed. 
Knowing the Quran as the first source for information about the Prophet is 
essential. This will give us a “new view” into his life. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I loved learning how to ask questions. 

I was able to ask questions in class. 

І incorporated questions into my papers. 

1 realized that 1/6th of the Quran are questions. 

I hope to study them and learn more about them over time. 
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LESSON 95(4). CRITICAL THINKING STRATEGY 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 

Critical thinkers are questioners. The ability to question and probe deeply, 
to get down to root ideas, to get beneath the mere appearance of things, is at 
the very heart of this strategy. Furthermore, critical thinkers are comfortable 
being questioned. They actually welcome questions. They don't become of- 
fended, confused, or intimidated. They welcome good questions as an oppor- 
tunity to develop a line of thought. 

There are many different kinds of questions and moves available to you. 
Your teacher can use questioning techniques to learn what you and your class- 
mates think, helping you develop your ideas, or as a prelude to evaluation. 
When confronted with a new idea, you want to understand it, to relate it to 
your experience, and to determine its implications, consequences, and value. 
You can fruitfully uncover the structure of your own and others’ perspectives. 
Probing questions are the tools by which these goals are reached. 

Quranic critical thinkers are never without questions to ask as the Quranic 
continuously ask. It is through exploring questions that the sacred text is able 
to clarify interpretations. Through their questioning, students explore the basic 
ideas. Going beyond what things appear to be, they not only study Quranic 
questions, but are able to ask many more themselves. 


QURANIC CHAPTER 47: IRON (AL-HADID) 
SIGNS 47:29-47:38 


Madinah: Or assumed those who in their hearts is a sickness 

that God will never bring out their rancor? (47:29) 

If We will, We would have caused thee to see them. 

You would have recognized them by their mark. 

But, certainly, you will recognize them by the twisting of sayings. 
And God knows all your actions. (47:30) 

And, certainly, We will try you until We know the ones who struggle 
among you and the ones who remain steadfast 

and We will try your reports. (47:31) 

Truly, those who were ungrateful and barred from the way of God 
and made a breach with the Messenger 

after guidance became clear to them, 

they never hurt or profit God at all, 

but He will cause their actions to fail. (47:32) 

O those who believed! Obey God and obey the Messenger 

and render not your actions untrue. (47:33) 

Truly, those who were ungrateful and barred from the way of God, 


. again, they died while they were ones who are ungrateful, 
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then, God will never forgive them. (47:34) 
So be not faint and call for peace while you have the upper hand. 
God is with you 
and He will never cheat you out of your actions. (47:35) 
This present life is only a pastime and a diversion. 
But if you believe and are God-conscious, 
He will give you your compensation 
and will not ask of you for your property. (47:36) 
When He asks it of you and, then, urges persistently, you would be 
а miser and He will bring out your rancor. (47:37) 
Lo and behold! These are being called to spend in the way of God, 
yet among you are some who are misers. And whoever is miser, 
then, he is a miser only to himself. God is Sufficient and you are 
poor. And if you turn away, He will have a folk other than you in 
exchange. Again, they will not be the like of vou. (47:38) 


COMMENTARY? 

The chapter's third and final round again takes up the attack 
against the ungrateful from among the Quraysh and the Jews: (47:29- 
47:32) It wams the believers against falling into the same traps as 
their enemies: (47:33-47:34) They are encouraged to remain firm 
during the fight: (47:35) 

The life of this world is shown to be trivial. Believers are urged 
to spend some of their money to support God's cause. They are not 
meant to give away all they have: God knows their human nature 
and that they would find it too difficult to make such a sacrifice 
should it be asked of them: (47:36-47:37) The chapter concludes 
with a note of warming to the Muslims, should they be niggardly, un- 
willing to spend some of their money for Gods cause: (47:38) 


STUDENT ASSESSMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 
EXAMPLE OF HOW QURANIC CRITICAL THINKING WORKS 

Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4, Based on your question, how would you Interpret 
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the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


What does the Quranic message say we should do with those who take 
their way of life (din, religion) as a pastime and as a diversion and whom this 
present life deluded? Forsake those who took to themselves their way of life 
as a pastime and as a diversion and whom this present life deluded. But remind 
with it, the Quran, so that a soul would not be given up to destruction for what 
it earned. Other than God there is not for it a protector nor an intercessor. 
And even if it be an equitable equivalent, it will not be taken from it. Those 
are those who were given up to destruction for what they earned. For them is 
a drink of scalding water and a painful punishment because they had been 
ungrateful. (6:70) 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


Discover a multiple of ways to ask questions that explore the logic of 
what we are reading, hearing or thinking. 

Explore and question assumptions, judgments, inferences, what may ap- 
pear to be contradictory or inconsistent. 

Question the relevance of what we are studying. 

Probe the evidence for and against what others say. 

Question myself and others. 
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LESSON 96(1). CRITICAL THINKING STRATEGY 


REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
Dialectical thinking refers to dialogical thinking conducted in order to 
test the strengths and weaknesses of opposing points of view. Court trials and 
debates are dialectical in intention. They pit idea against idea, reasoning 
against counter-reasoning in order to get at the truth of a matter. As soon as 
we begin to explore ideas, we find that some clash or are inconsistent with 
others. If we are to integrate our thinking, we need to assess which of the con- 
flicting ideas we will provisionally accept and which we shall provisionally 
reject, or which parts of the views are strong and which weak, or how the 
views can be reconciled. You need to develop dialectical reasoning skills, so 
that your thinking not only moves comfortably between divergent points of 
view or lines of thought, but also makes some assessments in light of the rel- 
ative strengths and weaknesses of the evidence or reasoning presented. There- 


fore, when thinking dialectically, critical thinkers can use critical affective 
strategies appropriately. 


QURANIC CHAPTER 13: THUNDER (AL-Ra’D) 
פא510‎ 7 


Madinah: Alif Lam Mim Ra. 

That are the signs of the Book, 

and what were caused to descend to you 

from your Lord is The Truth, 

except most of humanity believes not. (13:1) 

It is He Who exalted the heavens without any pillars so that you 


see them. Again, He turned his attention to above the Throne. 
And He caused to become subservient the sun and the moon, 
each run for a term, that which is determined. 

He manages the command. 

He explains distinctly the signs 

50 that perhaps of the meeting with your Lord 

you would be certain. (13:2) 

And it is He Who stretched out the earth and made on it firm 
mountains and rivers, And with all kinds of fruits, 

he made in it two, a pair. 

He covers the nighttime with the daytime. 


Truly, in that are signs for a folk who reflect. (13:3) 
And in the earth there are strips, that which neighbor one another 


and gardens of grapevines and plowed lands and date palm trees 
coming from the same root and not coming from the same root that 
are given to drink from one water. And We give advantage to some 
of them over some others in produce. 
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Truly, in these things there are signs 
for a folk who are reasonable. (13:4) 
And if you have marveled, then, wonder at their saying: 
When we had been earth dust, will we, truly, be in a new creation? 
And those are those who were ungrateful to their Lord. 
Those will have yokes around their necks. 
And those will be the Companions of the Fire. 
They, ones who will dwell in it forever. (13:5) 
And they seek you to hasten on evil deeds before the benevolence. 
And, surely, passed away before them exemplary punishments. 
But, truly, thy Lord is certainly, The Possessor of Forgiveness for 
humanity in spite of their injustice. 
And, truly, thy Lord is Severe in repayment. (13:6) 
And those who were ungrateful say: 
Why was a sign not caused to descend to him from his Lord? 
You are only one who warns, and one who guides every folk. (13:7) 


COMMENTARY? 

The present chapter is a remarkable one, maintaining the same 
rhythm and giving the same ambience from start to finish. The 
Quranic musical rhythm uses a variety of elements, including har- 
mony between the place and manner of articulation of individual 
sounds within a single word, sound harmony in each sentence or 
clause, the type of long vowels chosen, and the long vowels and the 
consonants used in the final words of each sign. All the elements of 
rhythm used in this chapter are consistent throughout, except for the 
long vowels and consonants in the final words of its verses. We note 
that the first five signs use words with an non (fi) ending. The rest 
of the chapter uses a long a (a) followed by a plosive, or semi-plosive 
consonant, such as aab (db), aad (ad), aal (20, ааг (är) with our hearts 
to wider worlds, times and horizons, keeping us fully aware, under- 
standing everything we see and hear. Nevertheless, it presents us with 
a multitude of images, feelings and thoughts that fill our imagination 
and address our hearts and souls in every possible way. With its bril- 
liant light and endless meanings, it travels 

What we have here is not words and sentences; rather, a strong, 
hammering rhythm pervades the entire chapter, permeating its іт- 
ages, meanings, and finer touches. The chapter opens with a basic 
issue of faith, namely the revelation of God’s book, the Quran, and 
the truth it contains. This formulates the foundation over which all 
the other issues of faith are built, including those of the Oneness of 
God, belief in the hereafter, and the need to do good in this life. All 
these branch out from the central point of believing that the One who 
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gives all orders is God, and that the Quran is His revelation to the 
Prophet Muhammad. 

The chapter then moves on to wonder at these people who are 
unable to see all the signs in the universe, each of which is a miracle 
on its own. They ask the Prophet for a miraculous sign. But what 
will they do with such a sign when the universe around them is full 
of signs pointing to the Creator. (13:7) They demand a miracle when 
miracles are neither of the Prophet’s own making nor part of his busi- 
ness. It is God who decides, in His wisdom, whether it is necessary. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF HOW QURANIC CRITICAL THINKING WORKS 

What are the strengths of the believers’ arguments and the weaknesses of 
the arguments of the ungrateful in these Quranic signs? What information are 
we given to interpret? Who are the intercessors: What had the ungrateful as- 
sumed: What are the consequences of their assumptions? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I looked up each Quranic verse that was an example of dialectical rea- 
soning above and understood: 


If you are in doubt, ... then 

Do they say ... ? Rather 

Bring forward your witnesses 
Bring your proof 

Have they not considered? 

Let the human being consider ... 
Clear proof... 
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LESSON 96(2). CRITICAL THINKING STRATEGY 


REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 

Dialectical thinking refers to dialogical thinking conducted in order to 
test the strengths and weaknesses of opposing points of view. Court trials and 
debates are dialectical in intention. They pit idea against idea, reasoning 
against counter-reasoning in order to get at the truth of a matter. As soon as 
we begin to explore ideas, we find that some clash or are inconsistent with 
others. If we are to integrate our thinking, we need to assess which of the con- 
flicting ideas we will provisionally accept and which we shall provisionally 
reject, or which parts of the views are strong and which weak, or how the 
views can be reconciled. You need to develop dialectical reasoning skills, so 
that your thinking not only moves comfortably between divergent points of 
view or lines of thought, but also makes some assessments in light of the rel- 
ative strengths and weaknesses of the evidence or reasoning presented. There- 
fore, when thinking dialectically, critical thinkers can use critical affective 
strategies appropriately. 


QURANIC CHAPTER: THUNDER (AL-RA’D) 
SIGNS 13:8-13:18 


Madinah: God knows what every female carries 

and how much her womb absorbs 

and what they add. 

And everything with Him is in proportion. (13:8) 

He is One Who Knows the unseen and the visible, 

The Great, The One Who is Raised High. (13:9) 

It is equal to Him whether you kept secret his saying 

or you published it. 

Or whoever he be, one who conceals himself by nighttime 

or one who goes about carelessly in the daytime. (13:10) 

For him there are Ones Who Postpone from before him 

and from behind him to keep him safe by the command of God. 
Truly, God alters not a folk 

until they alter what is within themselves. 

And when God wanted evil for a folk, then, 

there is no turning it back. And there is not for them 

other than He anyone who is a safeguarder. (13:11) 

It is He Who causes you to see the lightning in fear and in hope. 
And it is He Who causes the clouds to grow heavy, (13:12) 
and thunder glorifies His praise and the angels, 

because of their awe of Him. 

And He sends thunderbolts and He lights on whom He wills. 
And they dispute about God, and He is a Severe Force. (13:13) 


Lesson 96)2( 

(ФАН) + 52 • (625-626 CE) 
For Him is the call of The Truth. And those whom they call to other 
than Him, they respond not to them at all, but like one who 
stretches out the palms of his hands for water so that it should 
reach his mouth, but it is not that which reaches it. 
And supplication of the ones who are ungrateful 
is only wandering astray. (13:14) 
And to God prostrates whatever is in the heavens and the earth, 
willingly or unwillingly as does their shade 
at the first part of the day and the eventide. (13:15) 
Say: Who is the Lord of the heavens and the earth? 
Say: God! 
Say: Took уои to yourselves other than Him protectors? 
They control not themselves, neither profiting nor hurting. 
Say: Are the unwilling to see on the same level as the seeing? 
Are the shadows on the same level as the light? 
Made they ascribed associates with God who created 
as His creation so that creation resembled one another to them? 
Say: God is One Who is Creator of everything. 
And He is The One, The Omniscient. (13:16) 
He caused water to descend from heaven and it flowed into valleys 
according to their measure. Then, the flood bears away the froth. 
And from what they kindle in a fire, looking for glitter 
or sustenance, there is a froth the like of it. 
Thus, God compares The Truth and falsehood. 
Then, as for the froth, it goes as swelling scum while what profits 
humanity abides on the earth. 
Thus, God propounds parables. (13:17) 
For those who responded to their Lord there is the fairer. 
And for those who respond not to Him, if they had all that is in 
and on the earth and its like with it, they would offer it as ransom. 
Those, for them will be a dire reckoning 
and their place of shelter will be hell. 
Miserable will be the cradling! (13:18) 


COMMENTARY? 

Now the chapter enters a totally different realm, that of human 
souls and feelings and other creatures. God knows what every female 
bears, and by how much the wombs may fall short [in gestation]. and 
by how much they may increase. With Him everything has its defi- 
nite measure. He knows all that lies beyond the reach of human per- 
ception and all that anyone may witness. He is the Greater, the 
Almighty. It is all alike [to Him] whether any of you speaks in secret 
or aloud, whether he seeks to hide under the cover of the night or 
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walks openly in the light of day. Each has guardian angels before 
him and behind him, who watch him by God's command. Indeed 
God does not change a people’s conditions unless they first change 
what is in their hearts. When God wills people to suffer some mis- 
fortune, none can avert it. Besides Him, they have none to protect 
them. (13:8-13:11) 

The chapter now takes us on another round to a different but re- 
lated stage. Here we see natural scenes and human feelings mixed in 
a perfect harmony of picture and effect. The whole image casts an 
atmosphere of awe, apprehension, expectation and appeal. We are 
on our guard as we watch, and the verses here produce a profound 
effect on us: (13:12-13:16) 

The chapter moves on to give an exampie of truth and falsehood, 
the prayer that is fulfilled and the one that goes with the wind, of 
quiet goodness and boasting evil. The example provided depicts an 
aspect of God’s power and His elaborate planning of creation: 
(13:17) 

Whoever responds to Him will have a fine reward, and whoever 
tums away will face great suffering. So much so that the latter will 
want to offer the earth’s riches twice over, in order to release himself. 
But there is no chance of release. There is only an awful reckoning 
and a fitting abode in hell: (13:18) 

Here again the contrast is clear between those who respond to 
their Lord and those who do not. Between the rich reward and the 
awful reckoning, hell and its painful abode. This follows the same 
pattern of the chapter in providing one contrasting image after an- 
other. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 

What are the strengths of the believers’ arguments and the weaknesses of 
the arguments of the ungrateful in these Quranic signs? What information are 
we given to interpret? Who are the intercessors: What had the ungrateful as- 
sumed: What are the consequences of their assumptions? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 
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1 looked up each Quranic verse that was an example of dialectical rea- 
soning above and understood: 


If you are in doubt, ... then 

Do they say ... ? Rather 

Bring forward your witnesses 
Bring your proof 

Have they not considered? 

Let the human being consider ... 
Clear proof... 
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LESSON 96(3). CRITICAL THINKING STRATEGY 
DEEP QUESTIONING 

When reading a sign (verse, ayah), critical thinkers look for the issues 
that underlie the claims that are expressed. They come to their own under- 
standing of the details. They then place this in a larger context. They move 
between the basic underlying issues and the larger picture of the issue at hand. 
They remain focused on the issue as they follow a line of thought. They or- 
ganize the issues in their own way as they continue to raise questions about 
the issue as they increase their knowledge. 


QURANIC CHAPTER 13: THUNDER (AL-Ra’D) 
SIGNS 13:19-13:26 
Madinah: Then, is he who knows what was caused to descend to 
you from your Lord to be The Truth 
like he who is unwilling to see? 
It is only those imbued with intuition who recollect. (13:19) 
Those who live up to their compact with God 
and break not their solemn promise (13:20) 
and those who reach out to what God commanded be joined 
and dread their Lord and they fear the dire reckoning (13:21) 
and those who endured patiently, 
looking for the Countenance of their Lord 
and who performed the formal prayer 
and spent out of what We have provided them 
in secret and in public, 
and they drive off the evil deed with benevolence— 
those, for them is the Ultimate Abode: (13:22) 
Gardens of Eden which they will enter along with whoever 
was in accord with morality from among their fathers 
and their spouses and their offspring. 
And angels will enter to them from every door saying: (13:23) 
Peace be to you for what you endured patiently. 
How excellent is the Ultimate Abode! (13:24) 
But those who break the compact of God after its solemn promise 
and sever what God commanded to be joined and make corruption 
in and on the earth, those, for them is the curse 
and for them is the Dire Abode. (13:25) 
God extends the provision for whom He wills and measures it. 
They were glad in this present life. And there is nothing in this 
present life like the world to come but a brief enjoyment. (13:26) 
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COMMENTARY? 

Great scenes drawn from the vast universe and the world be- 
yond, as well as the depths of the human soul were presented in the 
first half of the chapter. Now, this second half adds a fine rationality 
that deals with the great issues of revelation and the divine message, 
God’s Oneness, the pagans attributing partners to Him, as well as 
their demand for miracles and their hastening of God’s punishment. 

This new phase opens with a demonstration of the natures of be- 
lief and denial of the truth. The former is evidence of true knowledge, 
while the latter is blindness. Another touch delineates the nature of 
believers and ungrateful, and the distinctive qualities of both. This 
is followed by а scene of the Day of Judgment and the bliss it brings 
to the former and suffering to the latter. We then have a description 
of plentiful and stinted provisions as determined by God. Then fol- 
lows an image of believing hearts gaining reassurance through re- 
membrance of God. Then we move to a description of the Quran 
which almost makes mountains move, or the earth split apart, or the 
dead speak. A further image touches on the calamities that befall un- 
believers or which strike a short distance from their quarters. This is 
followed by a sarcastic remark directed at the unbelievers’ false gods. 
Mention is then made of the doom of past communities so as to rid 
the earth of them time after time. The closing part contains a stern 
warning to those who deny the message of the Prophet Muhammad 
threatening to leave them to their inevitable doom. All this shows 
that the strong beat we encountered in the first half of the chapter 
now prepares us for a close look at the issues raised. Our minds are 
open to receive these issues and accept the message of the chapter. 
The two parts are mutually complementary, although each has its 
special effects, all of which serve one issue and promote the same 
goal. 


STUDENT ASSESSMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF HOW QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
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3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


The Quranic message (6:95-6:100) calls for the deep questioning of our 
believes. What information are we given about the creation? Can it be inter- 
preted as coming from any other than God? How many concepts of creation 
can you nae from these verses? Can one assume that God had the jinn as as- 
sociates in this endeavor? What are the implications of such a belief when 
God created them? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to elaborate further on this in the classroom. 
I was able to give an example of this in our classroom discussion. 
I am beginning to be able to connect what I am learning to my life. 
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LESSON 96(4). CRITICAL THINKING STRATEGY 
USING INFORMATION, DATA, FACTS, OBSERVATIONS 


OW TO USE INFORMATION WILL BECOME CLEAR BY ANSWERING 
THE FOLLOWING QUESTIONS: 


15 this a fact or an ideal? 

Are things always this way, or is this statement an expression of what people 
are trying to achieve? 

Are these ideals yours? 

Why or why not? 

How have people attempted to achieve this ideal? 

When did they not meet the ideal? Why? 

What problems did they have? 

Why? How can we better achieve these ideals? 


How is this supposed to work in theory? Why? 

What result is it supposed to have? 

Why is that considered good? 

How does this really work? Why? 

What incorrect assumption is made in the theory? 

What reasons are there for accepting this as it is? 

For trying to make it closer to the ideal? 

Is the way we actually do this justified? Why or why not? 
If it is not justified, how can we correct it? 


Have you ever thought something was true about yourself and acted in a way 
that was inconsistent with your ideal self? 

Did you see yourself differently then? 

Did you make efforts to change your behavior? 

Can anyone think of ways to be more consistent? 

Why is it often hard to be honest about yourself and the groups 
you belong to? 


QURANIC CHAPTER 13: THUNDER (AL-RA’D) 
SIGNS 13:27-13:31 
Madinah: And those who were ungrateful say: 
Why was a sign not caused to descend to him from his Lord? 
Say: Truly, God causes to go astray whom He wills 
and guides to Himself whomever was penitent, (13:27) 
those who believed and their hearts are at rest 
in the remembrance of God, 
no doubt in the renembrance of God hearts are at rest. (13:28) 


Lesson 96(4) 

(ФАН) • 59 • (625-626 CE) 
Those who believed and did as the ones in accord with morality, 
there is joy for them and a goodness of destination. (13:29) 
Thus, We sent you to a community. 
Surely, passed away other communities before it 
so that you would recount to them what We revealed to you 
and they are ungrateful to The Merciful. 
Say: He is my Lord. There is no god but He. 
In Him 1 put my trust and to Him 
Гат turning in repentance. (13:30) 
If there were a Recitation that would have set mountains in motion 
with it, or the earth would be cut off with it or the dead would be 
spoken to with it, nay! The command is altogether with God. Do 
those who believed not have knowledge that if God wills He would 
have guided humanity altogether. Will disaster cease not to light on 
those who were ungrateful 
because of what they crafted? 
Or will it alight close to their abode 
until the promise of God approaches? 
Truly, God breaks not His solemn declaration. (13:31) 


COMMENTARY? 

The answer to the demand of the ungrateful asking for miracles 
is that miracles are not what lead people to believe. Faith has its solid 
foundation within the human soul. There are causes that lead to it, 
but these have to originate within the soul: (13:27) It is their tuming 
to Him which makes them worthy of His guidance. It is clearly un- 
derstood that those who do not turn to God are those who deserve to 
be left to go astray. This is indeed what happens to them. What mat- 
ters, then, is one’s own heart and its being ready to receive God’s 
guidance. If so, it seeks it and appeals to God for it. Hearts which do 
not make any positive move to seek God's guidance remain far re- 
moved from it. 

This is followed by an image of believing hearts which enjoy a 
congenial atmosphere of reassurance, happiness and peace: (13:28) 
They find comfort in their feeling that their bond with God is a real 
one, and that they are close to Him, secure with His support. 

Such comfort (13:28) is a profound reality in the hearts of be- 
lievers who deeply and truly feel the meaning of faith. They have a 
bond with God which they recognize. They cannot express the mean- 
ing of such a bond in words. 

In life we often experience moments which none can withstand 
unless we are certain of God’s support and protection, regardless of 
whatever resources of fortitude, perseverance and power may be at 
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our command. There аге moments іп life that render all that useless. 
But such moments can be faced easily by those who find their com- 
fort in God: (13:28) 

Those who tum to God are reassured when they remember Him, 
and find fine welcome when they return to Him. This is the same as 
the outcome of their turning to Him in this life presenting their good 
deeds: (13:29) The Arabic term, {064, which is used here for ‘happi- 
ness’ is chosen for its added connotations of greatness. Hence, their 
happiness is great, unending. 

Conversely, those who demand a sign are those who have de- 
prived themselves of the contentment, comfort and happiness of 
faith. They live in worry, and it is this anxiety that makes them de- 
mand miracles and signs. The chapter then tells the Prophet that he 
is not the first messenger to preach the divine message to his people. 
This means that they should not find the matter too strange. Before 
them there were numerous communities and many messengers. If 
they persist with their rejection of the divine faith, you, the Prophet, 
should continue to follow your own way, putting your trust in God 
alone: (13:30) 

What is extremely odd is that they refuse to believe in God, the 
Most Gracious, in the remembrance of whose mercy people find 
inner comfort and contentedness. God’s Messenger is being told that 
all his task requires is that he read to them what God has revealed to 
him. This is the purpose for which God has given him this message. 
If they persist in rejecting it, he has to make it clear to them that he 
places his trust in God alone, and that he turns to Him, seeking help 
from no one else. 

The task the Prophet is sent to accomplish is to recite this re- 
markable Quran to them. Had there been a divine writ with which 
mountains move, or the earth split asunder, or the dead made to 
speak, this Quran would have had the necessary characteristics to 
achieve such supernatural phenomena. But this Quran is meant to 
address the living who are accountable for their deeds. If they will 
not respond, then the believers may despair of their ever turning to 
God and submitting to Him. They should leave them alone until 
God’s threat to the unbelievers has come true: (13:31) 


STUDENT ASSESSMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
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ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 


00 с 9 


What is the clear evidence that has drawn near us from our Lord accord- 
ing to the Quranic signs here? Analyze verses 13:31-13:32 as to information, 
interpretation, concepts, assumptions and implications. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have Іеагпей. 


I was able to: 
Raise basic issues. 
Explore beneath the surface of things. 
Follow-up problematic areas of thought. 
Discover the structure of their own thought. 
Develop sensitivity to clarity, accuracy and relevance. 
Arrive at judgment through their own reasoning. 
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LESSON 96)5(. CRITICAL THINKING STRATEGY 
EXPERIENCES, REASONED JUDGMENTS 


Any questions you ask require information. There are three aspects to 
this: 


1. What are the questions 1 am being asked either explicitly or implicitly? 
2. Does my thinking have a purpose? 
3. How am 1 using the information? 


If you have information, information never uses itself. Information 
never gives itself meaning. It deduces implications from itself. Information 
must be treated by the mind. It must be interpreted. Information must be 
given a meaning. As Quranic critical thinkers you must make certain to dis- 
tinguish hard data from the inferences or conclusions that are drawn from 
them. 


QURANIC CHAPTER 13: THUNDER (AL-RA’D) 
SIGNS 13:32-13:37 
Madinah: And, certainly, Messengers were ridiculed before you, 
but I granted indulgence to those who were ungrateful. 
Again, I took them. How had been My repayment! (13:32) 
15 He, then, One Who Sustains Every Soul for what it earned? 
And yet they ascribe associates with God! 
Say: Name them! Or will you tell Him 
of what He knows not in the earth? 
Or name you only them in the manifest sayings? 
Nay! Made to appear pleasing to those who were ungrateful was 
their planning and they were barred from the way. 
And whomever God causes to go astray, 
for him there is по one who guides. (13:33) 
For them is a punishment in this present life 
and, certainly, punishment in the world to come 
will be one that presses hard. 
And for them is no one who is a defender against God. (13:34) 
A parable of the Garden which was promised 
to the ones who are God-conscious; 
beneath it rivers run. 
Its produce is one that continues as is its shade. 
That is the Ultimate End of those who were God-conscious; 
and the Ultimate End 
of the ones who are ungrateful is the fire. (13:35) 
And those to whom We gave the Book are glad 
at what was caused to descend to you. 
And there are among the confederates 
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some who reject some of it. 
Say: 1 was commanded to worship only God and not to ascribe 
partners with Him. I call to Him 
and to Him is my destination. (13:36) 
And, thus, We caused to descend an Arabic determination. If you 
had followed their desires 
after what drew near you of the knowledge, 
you would not have against God either a protector 
or one who is a defender. (13:37) 


COMMENTARY? 

The second point discussed here is that of the partners people 
associate with God. The issue was also discussed in the first part of 
the chapter. It is raised here in the form of a sarcastic question which 
compares such alleged partners with God who deals with every soul 
and rewards it for what it earns in this life. The scene is concluded 
with a description of the suffering those who invent this fallacy are 
certain to endure in this life and the greater suffering they will meet 
in the hereafter. This contrasts with the security and blessings await- 
ing the righteous: (13:33-13:35) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 

Write a paragraph in answer to these questions: What are signs 6:118- 
6:120 referring to? What is their purpose? What questions does it cause you 
to think about? What information does it give? What are the assumptions? 
How to you interpret it? What are the implications if someone does not follow 
what it says? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 

I was able to: 

Evaluate Reasoning бу:• 

Use specific analytic techniques, such as making assumptions explicit 
and evaluating them 

Clarify issues, conclusions, values, and words 

Develop criteria for evaluation 

Recognize and pinpointing contradictions 

Distinguish relevant from irrelevant facts 
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LESSON 96(6). CRITICAL THINKING STRATEGY 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING 
VALUES AND STANDARDS 


How 15 DEVELOPING CRITERIA FOR EVALUATION BY CLARIFYING VALUES 
AND STANDARDS USED IN THE QURAN? 


CRITERIA INCLUDE 

Clear evidence: Surely, clear evidence drew near you from your Lord. 
So whoever perceived, it will be for his own soul. Whoever was in darkness 
will be against his own soul. Say: And Гат not a guardian over уои. (6:104) 

Meditation, pondering, considering: ]] is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 

Recollection: And his folk argued with him. He said: You argue with me 
about God while, surely, He guided me? 1 fear not whatever partners you as- 
cribe with Him. When my Lord wills a thing, my Lord encompassed everything 
in His knowledge. Will you not, then, recollect? (6:80) 

Reflection: And among His signs are that He created for you spouses 
from among yourselves, that you rest in them. And He made affection and 
mercy among you. Truly, in that are certainly signs for a folk who reflect. 
(30:21) 

Taking to heart: And whomever God wants, He guides him. He expands 
his breast for The Submission to One God. And whomever He wants to cause 
to go astray, He makes his breast tight, troubling, as if he had been climbing 
up a difficult ascent. Thus, God assigns disgrace on those who believe not. 
And this is the path of your Lord, one that is straight. Surely, We explained 
distinctly the signs for a folk who recollect. (6:125-6:126) 

Convincing proof from reliable and certain premises: Say: Prepare 
your proof. This is a Remembrance for him who is with me and a Remem- 
brance of him before me. Nay! Most of them know not The Truth, so they are 
ones who turn aside. (21:24) 

Bringing your proof, showing your evidence: /s not He better Who be- 
gins creation, again, will cause it to return and Who provides you from the 
heaven and the earth. 15 there a god besides God? Say: Prepare your proof if 
you had been ones who are sincere! (27:64) 

People of intellect and reflection: /f is He Who caused water to descend 
from heaven for you to drink from it and from it, trees wherein you pasture 
your herds. He caused crops to develop for you with it, and the olives and the 
date palms and the grapevines, and all kinds of fruits. Truly, in that is a sign 
for a folk who reflect. (16:10-16:11) 

Explaining distinctly: And it is He Who made the stars for you so that 


Lesson 96)6( 
(ААН) > 65 • (625-626 CE) 
you will be truly guided by them in the shadows of dry land and the sea. Surely, 
We explained distinctly the signs for a folk who know, (6:97-6:98) 

Being reasonable: And He caused to be subservient to you the nighttime 
and the daytime and the sun and the moon, and the stars, ones caused to be 
subservient by His command. Truly, in that are signs for a folk who are rea- 
sonable. (16:12) 

Being just and fair: O those who believed! Be staunch in equity as wit- 
nesses to God and let not that you detest a folk drive you into not dealing 
justly. Be just. That is nearer to God-consciousness. And be God-conscious 
of God. Truly, God is Aware of what you do. (5:8) 


Critical thinkers understand the difference between indicating a prefer- 
ence for something and evaluating something. They are aware of the process 
and the necessary criteria in order to provide a thoughtful and fair-minded 
evaluation. They make use of explicit criteria. 

They base their judgments on values that they have clarified and under- 
stood. When discussing the criteria of the Quranic message, critical Quranic 
thinkers first both understand the issue in question and the purpose of the eval- 
uation and what function the issue being evaluated is to serve. They do this 
by taking into consideration various points of view in their evaluation. 

The Quranic message understands the important relationship of evidence 
to belief and so often may qualify its statements accordingly. The tentativeness 
of many of its signs is characterized by the appropriate use of such qualifiers 
as: highly likely, probably, not very likely, highly unlikely, often, usually, sel- 
dom, I doubt, I suspect, most, тапу, and some. Critical thinkers are not only 
clear, but also exact or precise. 


What information does the Quran give in this sign? 
What information do I need to answer my question? 


Then, believe you in some of the Book, and are ungrateful for some? 
(2:85) 


QuRANIC CHAPTER 13: THUNDER (AL-Ra’D) 
SIGNS 13:38-13:43 


Madinah: And, certainly, We sent Messengers before you 
and We assigned for them spouses and offspring. 

And it had not been for a Messenger to bring a sign 

but with the permission of God. 

For every term there is a Book. (13:38) 

God blots out what He wills 

and brings to a standstill what He wills; 
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and with Him is the essence of the Book. (13:39) 
And whether We cause you to see some 
of what We have promised them 
or call you to Ourselves, on you is delivering the message 
and on Us is the reckoning. (13:40) 
Consider they not that We approach the earth, 
reducing it from its outlying parts? 
And God gives judgment. There is no one who postpones 
His determination. And He is Swift in reckoning. (13:41) 
And, surely, those who were before them planned, 
but to God is the plan altogether. 
He knows what every person earns. 
And the ones who are ungrateful will know 
for whom will be the Ultimate Abode. (13:42) 
And those who were ungrateful say: You are not one who is sent. 
Say: God sufficed as a witness between me and between you 
and whoever has knowledge of the Book. (13:43) 


COMMENTARY? 

Whether God inflicts any of His threats upon them during the 
Prophet’s lifetime or causes him to die before that, the fact of the 
matter remains the same. The nature of the message and the nature 
of God remain the same: (13:40) This clear and decisive directive il- 
lustrates the nature of the message and the role of its advocates. Such 
advocates are required to fulfil their role, as it may be at every stage. 
They are not responsible for reaching any goal other than that deter- 
mined by God. It is not for them to precipitate the attainment of any 
goal. They should never entertain any thought of failure when they 
see that their efforts have not attained power in the land. They are 
merely advocates of a message, and they should never go beyond 
this advocacy role. 

God’s might is clearly seen in everything around us. When 
strong and affluent communities deny God, allow corruption to 
spread and claim that they make their own affluence, God’s hand be- 
gins to reduce their power, wealth and general standing. They are 
confined to a limited stretch of land after having had an extended 
area of rule and influence. When God determines that such commu- 
nities shrink in their power and area, His rule is carried out, with no 
power able to stand in its way: (13:41) 

Those ungrateful in Arabia are not stronger or more powerful in 
their scheming than the communities which lived before them. Yet 
those were smitten by God who is more powerful and more elaborate 
in His planning: (13:42) 
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The chapter concludes by mentioning the fact that the ungrateful 
deny God’s message given to the Prophet Muhammad. Its opening 
confirms the truth of his message. Thus the beginning and the end 
address the same point. God’s testimony is called for, and it is cer- 
tainly sufficient. After all, He has absolute knowledge of this book, 
or divine writ, and of all other revealed books: (13:43) 

Thus ends the chapter which has taken us along a trip to discover 
the great horizons of the universe and to show us some of the inner 
aspects of the human soul. It makes profound and lasting impressions 
on our hearts and minds, leaving the final testimony to God, which 
is made at both the beginning and the end. It is a testimony to put an 
end to all arguments. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What 15(аге) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 


- 


00 з © ол 


Analyze 13:38-13:39 based on the criterion above.. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. : 


I was able to develop and clarify criteria for evaluating writing. 

Continually evaluate written material and discuss its criteria. 

Specific points should be explained in terms of the nine standards that 
you support (such as clarity) 
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LESSON 97)1(. CRITICAL THINKING STRATEGY 


ANALYZING OR EVALUATING ACTIONS 
You should evaluate your actions in regard to Prophets of the past. 


QURANIC CHAPTER 55: THE MERCIFUL (AL-RAHMAN) 
SIGNS 55:1-55:25 
Madinah: The Merciful. (55:1) 
He taught the Quran. (55:2) 
He created the human being. (55:3) 
He taught him the clear explanation. (55:4) 
The sun and the moon are to keep count. (55:5) 
And the stars and the trees both prostrate. (55:6) 
And the heaven He exalted. And He set in place the Balance (55:7) 
that you be not defiant in the Balance. (55:8) 
Set up the weighing with justice 
and skimp not in the Balance. (55:9) 
And He set the earth in place for the human race. (55:10) 
On and in it are many kinds of sweet fruit 
and date palm trees with sheathed fruit trees (55:11) 
and grain possessor of husks and fragrant herbs. (55:12) 
So which of the benefits of the Lord 
of you both will you both deny? (55:13) 
He created the human being 
from earth mud like potter 5 clay. (55:14) 
He created the ones who are spirits 
from a smokeless flame of fire. (55:15) 
So which of the benefits of the Lord 
of you both will you both deny? (55:16 
The Lord of the Two Easts, and the Lord of the Two Wests! (55:17) 
So which of the benefits of the Lord 
of you both will you both deny? (55:18 
He let forth the two seas to meet one another. (55:19) 
Between them is a barrier which they wrong not. (55:20) 
So which of the benefits of the Lord 
of you both will you both deny? (55:21 
From both of them go forth pearls and coral. (55:22) 
So which of the benefits of the Lord 
of you both will you both deny? (55:23 
His are ones that run 
with that which is displayed in the sea like landmarks. (55:24) 
So which of the benefits of the Lord 
of you both will you both deny? (55:25) 
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COMMENTARY? 

It is the Merciful who has taught the Quran. The Merciful cre- 
ated the human being and taught him to articulate thought and 
speech. The sun and the moon function in due measure. The stars 
and the trees prostrate themselves before God. He has raised the skies 
high, and has set the balance, so that you may not exceed the balance. 
Weigh, therefore, with justice and do not fall short in the balance. 
He has laid the earth for His creatures, with all its fruits, its palm 
trees with sheathed clusters, its husked grain and its sweet-smelling 
plants. Which, then, of your Lords blessings do you both deny? 
(55:1-13) 

We now turn back to the earth and its waters, which God has 
made in exact measure that determines quantity, type, how it runs 
and how it is used. He has given freedom to the two great bodies of 
water, so that they may meet; yet between them is a barrier which 
they do not cross. Which, then, of your Lords blessings do you both 
deny? (55:19-55:25) 

The two bodies of water, expressed in the Arabic text as the two 
seas, are in fact the salty bodies of water including seas and oceans 
and the un-salty ones or rivers. God left them free to run and to meet, 
but did not allow them to exceed their limits. Each will fulfil its own 
function. In between them there is a barrier of the same nature, which 
God has put in place. The quantities of water on earth are not the re- 
sult of any coincidence; they are determined by exact measure. Salty 
waters cover three-quarters of the earth’s surface and they are mostly 
connected, while dry land represents only about one quarter of the 
earth. This very large quantity of salty water is the amount needed 
to keep the earth’s atmosphere clean and suitable for supporting life. 


STUDENT ASSESSMENT 
EXAMPLE ОЕ How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
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5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (аге) the Implication(s)? 
8. What is its Point of View? 


Analyze what is being denied of the blessings of God. 


Answer the following questions. 

What information are the ones who only believe in what was caused to 
descend to them using? 

Where did they get that information? 

What information is given about them? 


What does this remind you of? Why? 

How are the interpretations similar? Different? 

How important are the differences? Why? 

What does this tell us about our topic? 

How useful is that comparison? 

Can anyone think of an even more useful comparison? 


What is the meaning behind the information given in the above signs? 
What is the Quranic response to their assumption? 
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LESSON 97(2). CRITICAL THINKING STRATEGY 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
DEVELOPING SENSITIVITY TO RELEVANCE 

You can then discover that sometimes you must argue for the relevance 
of a particular fact to an issue. Another technique for developing your sensi- 
tivity to relevance is to change an issue slightly and compare what was rele- 
vant to the first issue to what is relevant to the second. You could read the 
section and signs with one or more issues in mind and note relevant details. 
You could then share and discuss your lists. You can then discover that some- 
times you must argue for the relevance of a particular fact to an issue. You 
may assume that they have to use all information they are given to ask a ques- 
tion. You need to learn how to limit your responses with only the relevant 
facts. Implications are deduced from information after the information is in- 
terpreted and given a meaning. 

Learn to distinguish relevant from irrelevant facts. This is not always clear 
and, therefore, should be part of a classroom discussion. You should also be 
aware that a fact that is relevant for one situation may not be relevant to a dif- 
ferent one. 

When discussing an issue, solution to a problem, or when giving reasons 
for a conclusion, you can practice limiting your remarks to facts which are 
relevant to that or conclusion. Don’t assume that all information given has to 
be used to solve a problem. Life does not sort relevant from irrelevant infor- 
mation for us. Make a case for the pertinence of your remarks, and see when 
your remarks are irrelevant. 


QURANIC CHAPTER 55: THE MERCIFUL (AL-RAHMAN) 
SIGNS 55:26-55:45 


Madinah: All who are in or on it are ones 

who are being annihilated, (55:26) 

yet the Countenance of thy Lord will remain forever, 
Possessor of The Majesty and The Splendor. (55:27) 

So which of the benefits of the Lord 

of you both will you both deny? (55:28) 

Of Him asks whoever is in the heavens and in and on the earth. 
Every day He is on some matter. (55:29) 

So which of the benefits of the Lord 

of you both will you both deny? (55:30) 

We will attend to you at leisure, О you two dependents. (55:31) 
So which of the benefits of the Lord 

of you both will you both deny? (55:32 

О you both, assembly of jinn and humankind! 

If you were able to pass through the areas of the heavens 
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and the earth, then, pass through them! 
But you will not pass through, but with an authority. (55:33) 
So which of the benefits of the Lord 
of you both will you both deny? (55:34 
There will be sent against you both a flame of fire 
and heated brass. Will you not, then, help yourselves? (55:35) 
So which of the benefits of the Lord 
of you both will you both deny? (55:36 
Then, when the heaven was split then 
it had been crimson like red leather, (55:37) 
so which of the benefits of the Lord 
of you both will you both deny? (55:38) 
On that Day no one will be asked about his impiety 
neither humankind nor ones who are spirits. (55:39) 
So which of the benefits of the Lord 
of you both will you both deny? (55:40) 
Ones who sin will be recognized by their mark 
and they will be taken by their forelocks and their feet. (55:41) 
So which of the benefits of the Lord 
of you both will you both deny? (55:42) 
This is hell which the ones who sin deny! (55:43) 
They will go around between it 
and between scalding boiling water! (55:44) 
So which of the benefits of the Lord 
of you both will you both deny? (55:45) 


COMMENTARY? 

Having taken us on this round in the great universe, referring to 
different types of creatures that will inevitably die, the chapter now 
mentions the only One who is eternal, and to whom all glory and 
majesty belong. As we see death overtaking all creatures, we are con- 
scious of the truth of God, the Eternal: All that lives on it perishes; 
but forever will remain the face of your Lord full of majesty, granting 
grace. Which, then, of your Lord's blessings do you both deny? 
)55:26-55:28( 

All sounds become hushed, breathing faint, and limbs stop mov- 
ing. The air of death spreads over all living creatures, stopping every 
move throughout the heavens and earth. Only the majesty of the Eter- 
nal face overshadows all creatures, time, place and the entire uni- 
verse. Human expression cannot depict the scene. It cannot add to 
the Quranic text which gives us a feeling of humble tranquillity, com- 
plete silence and total majesty. It paints a scene of total emptiness 
that leaves the whole universe motionless after it had been bustling 
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with life. Yet it instils іп us ап image which we cannot understand 
from our experience but can comprehend. The same comment is 
added, as the chapter considers the full understanding of this fact to 
be one of the blessings humans and jinn are reminded of: (55:28) 
APPEALS FROM ALL 

The truth of God s eternity gives rise to another truth: all crea- 
tures are bound to perish and, therefore, they all address everything 
related to their existence to the One who is without equal, eternal 
and in control of everything in the universe: 

Everyone in heaven and earth entreats Him. Every day He man- 
ifests Himself in some wonderful way. (55:29-55:30) 


A FRIGHTENING THREAT 

What a frightening threat that neither human being nor jinn can 
face. (55:31-55:36) Indeed firm mountains, stars and galaxies trem- 
ble to hear it. God Almighty, in all His power and majesty, says that 
He will attend to the reckoning of these two humble creatures, the 
human being and jinn giving His statement an air of warning! It is 
unimaginably terrible! 

This (55:39) applies to a particular situation on that day when 
all will be present. It is a day with different situations: in some people 
will be questioned and in some others no question will be put to 
them. In some, every soul will argue its own case, trying to put the 
blame on its associates, and in others no word of argument or dispute 
will be allowed. It is a long, extended day, with many positions and 
situations, each of which is awesome, and each is witnessed by mul- 
titudes of creatures. This verse speaks of a particular situation when 
no human or jinn will be asked about their sins. Everything is already 
well known, and the deeds of all are out in the open. Signs of misery 
appear as black on some faces, and signs of triumph appear white on 
others. Every face tells of what is going to happen. Can there by any 
denial on that day? 

This (55:41) is a scene that combines force with humiliation: 
forelocks and feet are tied together and the guilty are so cast into hell. 
Can there be any denial then? As this is going on, the chapter ad- 
dresses its audience, as if they are witnessing this continuing process 
of casting the guilty, with their forelocks and feet combined, into 
hell: (55:43) It is present here, as you are now seeing it. (55:44) It is 
exceedingly hot; they have nowhere to go other than round and be- 
tween the flames and scorching fluids. Look at them as they go round 
now: (55:45) This is all that is said about those enduring this most 
painful suffering. The chapter then turns its attention to those enjoy- 
ing honor and bliss. 
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STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. 
8. 


What is (are) the Implication(s)? 
What is its Point of View? 


In determining the difference between relevance, the Quran asks a rhetor- 
ical question: Had you been witnesses when God charged you with this way 
of forbidding certain animals? The Quranic message mentions two kinds of 
flocks—beasts of burden and those who are for slaughtering. It is God Who 
provides them. Satan has created nothing. The only prohibitions come from 
God. To state otherwise is to cause humanity to go astray. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 understand what a rhetorical question is. 

1 realize the importance of the Quran saying that no one will bear the re- 
sults of another person’s actions. 

It is an important Quranic concept that each person is responsible for their 
own beliefs and actions. 
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LESSON 97(3). CRITICAL THINKING STRATEGY 


GIVING REASONS AND EVALUATING EVIDENCE 

Quranic critical thinkers have learned on which evidence to base their 
conclusion. They can insightfully discuss evidence relevant to the issue or 
conclusions they consider. They scrutinize and evaluate factual claims. 


QURANIC CHAPTER 55: THE MERCIFUL (AL-RAHMAN) 
SIGNS 55:46-55:78 
Madinah: For him who feared the station before his Lord 
are two Gardens. (55:46) 
So which of the benefits of the Lord 
of you both will you both deny? (55:47) 
Possessor of wide shade. (55:48) 
So which of the benefits of the Lord 
of you both will you both deny? (55:49) 
Two springs will be running. (55:50) 
e So which of the benefits of the Lord 
of you both will you both deny? (55:51) 
In them both every kind of sweet fruit of diverse pairs. (55:52) 
So which of the benefits of the Lord 
of you both will you both deny? (55:53 
Ones who are reclining on places of restfulness the inner linings of 
which are of brocade. And the fruit plucked from trees while fresh, 
that which draws near from the two Gardens. (55:54) 
So which of the benefits of the Lord 
of you both will you both deny? (55:55) 
In them both are ones who are restraining their (f) glance. 
No humankind touched them (f) sexually before 
nor ones who are spirits. (55:56) 
So which of the benefits of the Lord 
of you both will you both deny? (55:57) 
They are as if they were like rubies and coral. (55:58) 
So which of the benefits of the Lord 
of you both will you both deny? (55:59) 
Is the recompense for kindness other than kindness? (55:60) 
So which of the benefits of the Lord 
of you both will you both deny? (55:61) 
Besides these are two other Gardens. (55:62) 
So which of the benefits of the Lord 
of you both will you both deny? (55:63) 
Dark green. (55:64) 
So which of the benefits of the Lord 
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of you both will you both deny? (55:65) 
In them both are two springs gushing. (55:66) 
So which of the benefits of the Lord 
of you both will you both deny? (55:67) 
In them both are sweet fruits and date palm trees 
and pomegranates. (55:68 
So which of the benefits of the Lord 
of you both will you both deny? (55:69) 
Іп them both are the good deeds, fairer. (55:70) 
So which of the benefits of the Lord 
of you both will you both deny? (55:71 
Most beautiful eyed ones who will be restrained in edifices. (55:72) 
So which of the benefits of the Lord 
of you both will you both deny? (55:73 
No humankind touched them (f) sexually 
before nor ones who are spirits. (55:74) 
So which of the benefits of the Lord 
of you both will you both deny? (55:75 
Ones who are reclining on green pillows 
and fairer carpets. (55:76) 
So which of the benefits of the Lord 
of you both will you both deny? (55:77 
Blessed be the Name of thy Lord, 
Possessor of The Majesty and The Splendor. (55:78) 


COMMENTARY? 

For the first time in the Quran so far two gardens are mentioned, 
and there are probably more within the great garden of heaven. Their 
mention here, in particular, may be to stress their importance. In the 
next chapter. The Inevitable Event, we learn that the dwellers of 
heaven form two large groups: the ones to the fore who will be 
brought nearest to God, and the people to the right. Each will expe- 
rience great bliss. Here also we feel that these two gardens are des- 
ignated for a group with a high position. It may be the group 
described in the next chapter as being closest to God. We see another 
two gardens which are less refined than the first two and we feel that 
they belong to a group that comes next to the ones already men- 
tioned. This group may be the people to the right. Whatever the case 
may be, let us look at this first grouping of two gardens, feeling their 
bliss. They are: (55:48) The Arabic word used for branches conveys 
in particular newly springing branches that spread an air of freshness. 
These gardens have: (55:50) Thus, they are never short of water. 

Moreover, they are: (55:52) Their fruits are plentiful and varied. 
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How will the dwellers of these gardens live? (55:54) Such is the lin- 
ing of their couches: the top is left to our imagination. And then 
(55:54) It is near and easy to reach. 

This, however, does not complete the aspects of luxury that 
await these people. There is still more to consider: (55:56) Their 
modest gaze reflects their chastity. They do not look to anyone other 
than their spouses. Besides, they instil a sense of luxury and bright- 
ness, appearing: (55:58) 

All this comes as the reward for a person who stands in this life 
in fear of his Lord's presence and worships Him as if he sees Him. 
He feels that God sees him and he works to attain the superior grade 
of excellence that the Prophet described as to worship God as if you 
see Him. If you do not, then know that He sees you. As such they 
deserve more from the Lord of Grace for their excellence: (55:60) 

In this presentation of these two lofty gardens and what they 
contain, every aspect of blessing and comfort is followed by the fa- 
miliar comment: (55:61) 

The chapter then describes what the other group, also with two 
gardens, will have: (55:62) The description shows them to be in some 
way less than the first two: (55:64) Their green color is very dark, 
almost black. They have: (55:66) Their water gushes forth, which is 
again different from, or less than, the flowing water of the springs in 
the first two gardens. Here we have: (55:68) while we had there: 
(55:52) Moreover: (55:70) Further aspects are added in the next sign: 
(55:72) The pavilions, or decorated tents, add connotations of 
bedouin luxury, gratifying those used to desert life. The mates they 
have here are sheltered, while the ones in the other two gardens are 
of modest gaze. However both groups of mates share in the same 
qualities of chastity and faithful devotion: (55:74) 

We see the dwellers of these two gardens enjoying their luxuries: 
(55:76) The fine quality of the carpets in these gardens is given a 
special description in Arabic, which is an adjective used of the Abgar 
Valley; in olden times the Arabs believed this to be the dwelling place 
of the jinn. Hence they attributed every marvellous thing to this val- 
ley, describing it as Abqari, as the carpets are here described. When 
compared with what the first two gardens contain, these are clearly 
more modest. Yet the familiar comment is added after every aspect 
of blessing mentioned here: (55:77) 

The chapter concludes with a final note of glorification of the 
Lord whose face, full of majesty, will remain after all creation has 
perished. This is the most apt conclusion to a chapter that bears the 
name of the Lord of Grace: (55:78) 
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STUDENT ASSESSMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 
EXAMPLE OF How QuRANIC CRITICAL THINKING WORKS 

Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 

the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (аге) the Implication{s)? 

8. What is its Point of View? 


Analyze 6:149-6:150 based on Quranic Critical Thinking criteria. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I tried to find the key concept of the course during the first couple of class 
meetings. 

I was able to relate that definition to each segment of what I leamed af- 
terward. 

1 realized that fundamental ideas are the basis for all others. 
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LESSON 98(1). CRITICAL THINKING STRATEGY 
MAKING INTERPRETATIONS, INFERENCES, CONCLUSIONS 
HOw TO APPROACH THE QURAN 
Quranic critical readers approach the sacred text with a view to entering 
a silent dialogue with God. They realize they must actively reconstruct God’s 
meaning. They read because there is much that they know they do not know, 
much to experience that they have not experienced. Thus, critical readers do 
not simply pass their eyes over the words with the intention of filling their 
memories. They question, organize, interpret, synthesize, and digest what they 
read. They question, not only what was said, but also what was implied and 
presupposed. They organize the details, not only around key ideas in the work, 
but also around their own key ideas. They not only conclude, they recognize 
their conclusions as conclusions, and consider altemative conclusions.* 
Recognizing your conclusions as such, you revise and refine them. You 
do not simply accept or reject; you work to make ideas your own, accepting 
what makes most sense, rejecting what does not fit your new understanding 
into their existing frameworks of thought. 


WHAT IS AN IMPLICATION, CONCLUSION? 

In Quranic Studies you learn to come to conclusions based on condition: 
reasoning (1... then ...) given in the particular Quranic signs you are studying 
where a major general premise combines with a more specific minor premise. 
As you study the Quranic signs, you should look for information and then 
separate the information from the conclusion. 

To reach a conclusion, respond with your own conception of what you 
are studying. Place it in the context of your own experience, perspective, point 
of view, or philosophy. For example, you may conclude from the silence of 
another person towards you as an expression of hostility. This conclusion may 
ог may not be correct. It may be based on your own patterns of motivation 
and behavior that you projected onto the other person. 

Conclusions should be distinguished from the facts, the evidence, the sit- 
uation. The best conclusions take the most evidence into account. Critical 
thinkers recognize the conclusions of the Quranic signs they are studying, dis- 
tinguish them from evidence, consider alternative interpretations, and recon- 
sider their interpretations in the light of new evidence. 


ALL LEARNING INVOLVES: 

All learning involves personal interpretation, since whatever you leam 
you must integrate into your own thinking and action. What you learn must 
be given a meaning by you, must be meaningful to you, and therefore in- 
volves interpretive acts on your part. 
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QURANIC CHAPTER: THE HUMAN BEING (AL-INSAN) 
SIGNS 76:1-76:22 


Madinah: Approached the human being a long course of time 
when he will be nothing renembered? (76:1) 

Truly, We made the human being of a mingling of seminal fluid 
that We may test him. So We made him hearing, seeing. (76:2) 
Truly, We guided him on the way, 

whether he be one who is thankful or ungrateful. (76:3) 

Truly, We made ready for ones who are ungrateful chains 

and yokes and a blaze. (76:4) 

Truly, the pious will drink from a cup 

that had been a mixture of camphor, (76:5) 

a spring where the servants of God will drink, 

causing it to gush forth, a great gushing. (76:6) 

They live up to their vows and they fear a Day 

when the worst will be that which flies far and wide. (76:7) 

In spite of their love for it, they feed with food one who is needy 
and the orphan and the prisoner of war saying: (76:8) 

We feed you only for the Countenance of God. 

We want no recompense from you nor any thankfulness. (76:9) 
Truly, we fear our Lord 

on a frowning, inauspicious Day. (76:10) 

So God would protect them from worse on that day, 

and would make them find radiancy and joyfulness. (76:11) 
And He will give them recompense for their enduring patiently 
with a Garden and silk, (76:12) 

and ones who are reclining in it on raised benches. 

In it they will see neither sun 

nor excessive cold of the moon. (76:13) 

And that which draws near them is its shade and clusters of grapes 
will be subdued, a subduing. (76:14) 

And are passed around among them receptacles of silver 

and goblets that had been of crystal, (76:15) 

crystal like silver, and that they calculated a calculating. (76:16) 
And they are given to drink in it a cup 

that had been with a mixture of ginger. (76:17) 

There is a spring in it named Salsabil. (76:18) 

And ones who are immortal youths will go around them whom, 
when you had seen them, 

you would assume them to be scattered pearls. (76:19) 

And when you had seen them, again 

you will have seen bliss and a great dominion. (76:20) 
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Upon them are garments of fine green silk and brocade. 
And they will be adorned with bracelets of silver. 
Their Lord will give to drink undefiled drink. (76:21) 
Truly, this had been your recompense. 
What had been that which is your endeavoring. (76:22) 


COMMENTARY? 

In totality, the chapter is a calm address encouraging people to 
tum to God, obey Him, seek His pleasure, remember His favors, 
work to avoid His punishment, maintain alertness to the test He puts 
His servants to and understand His wisdom in creation, bestowing 
favors, testing and giving the ungrateful respite. The chapter begins 
with an inspiring touch, asking the question: where was the human 
being before coming into this life? Who gave him his existence? Who 
gave him the position he occupies in this life after he had none: 
(76:1) 

This is followed by a second touch speaking about human ori- 
gins and God’s wisdom manifested in his creation and His giving 
him his energies and faculties: (76:2) The third touch speaks of guid- 
ing person to the right way, giving him help to go along this way be- 
fore leaving him to choose the way he wants to go and the fate he 
wants to end up with: (76:3) These three touches set the human heart 
thinking deeply, glancing back and casting a look forward, and then 
reflecting before choosing which way to go. Then the chapter gives 
clear advice to a person as he stands at the crossroads, warning him 
against taking the way leading to hell and encouraging him in every 
way to take the way to heaven, pointing to the great variety of pleas- 
ure that awaits him there: (76:4-76:6) 

Before completing its description of what believers will enjoy, 
the chapter now draws a sketch showing the features of those right- 
eous people. In so doing, it uses some fine words and expressions 
that are in perfect harmony with the splendid bliss these people enjoy 
in heaven: (76:7-76:10) 

The chapter then presents the reward which will be given to 
these people who willingly attend to difficult duties, who fear the 
bleak, grim day, the generous who feed others despite themselves 
being in need, and who only seek God's pleasure, hoping for no re- 
ward from anyone else. As the chapter presents this, we find that it 
is a reward of security, happiness and perfect enjoyment: God will 
save them from the woes of that day, and will grant them radiance 
and joy, and wil] reward them for their patience in adversity with a 
garden and [garments of] silk. They will recline there on soft 
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couches, feeling neither burning sun nor severe cold. Its shades will 
come low over them, audits clusters of fruit will hang low, within 
easy reach. They will be served with silver plates and goblets that 
seem to be crystal, crystal-clear, but made of silver, the measure of 
which they are the ones to determine. They will be given to drink of 
а сир flavored with ginger, from a spring there called Salsabil. They 
will be waited upon by immortal youths. If you see them, you would 
think they were scattered pearls. If you were to look around, you 
would see only bliss and a vast kingdom. They shall be arrayed in 
garments of fine green silk and brocade; and adomed with bracelets 
of silver. And their Lord will give them a most pure drink. This is a 
reward for you. Your endeavours аге well appreciated. (76:11-76:22) 


STUDENT ASSESSMENT 
EXAMPLE OF Ном CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8 


- 


. What is its Point of View? 


Analyze as many of the statements that can be interpreted as if ... then 
statements in the section in order to practice implications or conclusions. Add 
your personal experiences where possible. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 am able to give reasons for my statements. 
1 am also able to develop alternative explanations. 
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LESSON 98(2). CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ARGUMENTS AND 


INTERPRETATIONS 
WHAT IS AN ARGUMENT? 

Arguments differ from explanations. An explanation is also a series of 
statements, but the difference is that with an explanation, knowing the first 
statement is true. The statements that follow explain why the first statement 
is true. On the other hand, in the case of arguments, based on the series of 
statements or premises, you infer the conclusion. 

Critical thinkers try to overlook their preconceptions when agreeing or 
disagreeing with a conclusion. They use tools of analysis to try to understand 
the reason behind the issue and to determine its relative strengths and weak- 
nesses. One of the tools of analysis is to continue to ask for reasons and to 
consider other points of views. They pay special attention to possible strong 
arguments with which they disagree because they are aware of the tendency 
to ignore, oversimplify, distort or otherwise unfairly dismiss them. They an- 
alyze questions and place conflicting arguments and interpretations in oppo- 
sition to one another as a means of highlighting key concepts, assumptions, 
implications, and so forth. When giving or being given an interpretation, stu- 
dents learn to recognize the difference between evidence and interpretation, 
explore the assumptions on which interpretations are based and propose and 
evaluate alternative interpretations for their relative strength. As autonomous 
thinkers, they consider competing theories and develop their own theories. 


QURANIC CHAPTER 76: THE HUMAN BEING (AL-INSAN) 
SIGNS 76:23-76:31 
Madinah: Truly, We sent down to you the Quran, 
a sending down successively. (76:23) 
So have you patience for the determination of your Lord 
and obey not anyone of them, 
not the ones who are perverted nor the ungrateful. (76:24) 
And remember thou the Name of your Lord 
at early morning dawn and eventide. (76:25) 
And during the night, prostrate yourself to Him 
and glorify Him a lengthy part of the night. (76:26) 
Truly, these are they who love that which hastens away 
and they forsake a weighty day behind them. (76:27) 
We created them and We strengthened their frame. 
And when We willed, We will substitute their likes 
with a substitution. (76:28) 
Truly, this is an admonition. 
And whoever willed, he took himself on a way to his Lord. (76:29) 
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But you will it not unless God wills it. 
For God had been Knowing, Wise. (76:30) 
He causes to enter whom He wills into His mercy. 
And the ones who are unjust, 
He prepared for them a painful punishment. (76:31) 


COMMENTARY? 

The chapter then addresses the Prophet encouraging him to stand 
firm in the face of those who turn away, persist in ingratitude and 
deny the truth. He is directed to remain patient in the face of all this 
adversity and to await God’s judgment. He should maintain his ties 
with his Lord, deriving strength from Him whenever he feels that the 
road he has to travel is too long: (76:23-76:26) 

In conclusion, the chapter reminds the ungrateful of the heavy 
day that they do not reckon with. This is the day feared by the right- 
eous who are Кееп to guard against its punishment. It tells them that 
they represent no serious issue to God who gave them all the power 
they have and is able to replace them with others. He bestows His 
favors on them in fulfilment of His wish to put people to the test. 
The chapter ends with a brief mention of the results of this test: 
(76:27-76:31) 

Between the opening and close, the chapter gives one of the 
longest descriptions of the blessings granted to the people of heaven. 
These are mostly material, but they are coupled with God's accept- 
ance and the honor He grants. (75:22-75:23) 


STUDENT ASSESSMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 


ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF HOW QURANIC THINKING WORKS 
What is the conclusion to the arguments in these verses? What are its rel- 


ative strengths? Are there any weaknesses? Are there any arguments you dis- 


agree with? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 
I was able to use specific analytic techniques, such as making assump- 
tions explicit and evaluating them. 


I was able to clarify issues, conclusions, values, and words. 
I was able to develop criteria for evaluation. 
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LESSON 99(1). CRITICAL THINKING STRATEGY 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 


THE MIDDLE COMMUNITY 
ISLAMIC MODERATION:> 

Has helped advocate a balanced vision of Islam that is inclusive of the 
interests both of the individual and society, keeping in sight also its spiritual, 
rational, and scientific dimensions, just as it seeks to strike a middle ground 
between traditional and modernist understandings of Islam, not only for the 
present generation but also for those that follow. 

Tends to bind the various dimensions of Islam together under the Quranic 
principle of tawhid, not only as a religion but also a legal system with its own 
economic and political characteristics. 

Strikes a balance between the concems of continuity and change by safe- 
guarding that which is permanent and unchangeable as opposed to that which 
is liable to change, keeping the balance. The unchangeable parts of Islam in- 
clude the pillars of the faith such as devotional duties, and decisive injunctions 
upheld by universal consensus of the umma throughout the ages. This can also 
be said of the basic principles of law and morality that are numerous, including 
human dignity, justice, accountability and the rule of law, honesty, trustwor- 
thiness, purity and cleanliness, honoring one’s parents, fulfillment of promises, 
sincerity, patience and courage, as well as avoidance of criminality and ag- 
gression, theft, murder, lying, and so forth. 

The changeable parts of Islam include the rulings of general custom (urf), 
personal reasoning and opinion (ijtihad and fatwa), especially those that lack 
a firm textual foundation: rules derived through analogy, juristic preference, 
and considerations of public interest, which are usually founded in an effective 
cause and rationale that may well become liable to change with the change of 
their underlying effective causes. 

The unchangeable principles of Islam set in place a structure of values 
that gives the Muslim community (итта) its distinctive identity, and those 
that are changeable are important for keeping pace with the unfolding changes 
of custom, science, and civilization. 


QURANIC CHAPTER 65: DIVORCE (AL-TALAQ) 
SIGNS 65:1-65:7 
Madinah: O Prophet! When you divorced your wives, 
then, divorce them (f) after their (f) waiting periods 
and count their (f) waiting periods. 
And be God-conscious, your Lord. 
And drive them (f) not out from their (f) houses 
nor let them (f) go forth 
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unless they approach а manifest indecency. 

These are the ordinances of God. 

And whoever violates the ordinances of God, 

then, truly, he did wrong to himself. 
You are not informed so that perhaps God 

will cause to evoke something after that affair. (65:1) 
Then, when they (f) reached their (f) term, either hold them (f) back 
as one who is honorable or part from them (ў) 

as one who is honorable and call to witnesses from two possessors 
of justice from among you and perform testimony for God. 
That is admonished for whomever had been believing in God 
and the Last Day. And he who is God-conscious, 

He will make a way out for him. (65:2) 

And He will provide him with where he not anticipate. 

And whoever puts his trust in God, then, 

He will be enough for him. 

God is One Who Reaches Through His command. 

Surely, God assigned a measure to everything. (65:3) 

And as for those who gave up hope of menstruation among your 
women, if you were in doubt, their (f) waiting period is three 
months and for those who have not yet menstruated. As for those 
(0 who are imbued with pregnancy, their (f) term is that they (f) 
bring forth their (f) burden. And whoever is God-conscious, 

He will make his affair with ease for him. (65:4) 

That is the command of God which He caused to descend to you. 
And whoever is God-conscious, 

He will absolve him of his evil deeds 

and will enhance for him a compensation. (65:5) 

Cause them (f) to dwell where you inhabited 

according to what you are able to afford 

and be not pressing them (f), putting them (f) in straits. 

And if they (f) had been imbued with pregnancy, 

then, spend on them (f) until they bring forth their (f) burden. 
Then, if they (f) breast feed for уои, 

give them (f) their compensation. 

And each of you take counsel between you 

as one who is honorable. 

But if you make difficulties for one another, 

then, another would breast feed on behalf of the father. (65:6) 
The possessor of plenty spends from his plenty. 

And he whose provisions were measured, he will spend out of what 
God gave him, And God places not a burden on any person beyond 
what He gave him. God will make ease after hardship. (65:7) 
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COMMENTARY? 

This chapter, Divorce, is an outline by God of the rules govern- 
ing divorce. The chapter deals with a number of other family issues 
that result from divorce. It specifies the time when divorce may take 
place if it is to gain God’s approval and to follow His law: (65:1) It 
States the divorced woman’s right and duty to stay in her family 
home, i.e. her divorcing husband’s home, during her waiting period. 
She cannot be tumed out and should not leave of her own accord ex- 
cept in situations where a woman has committed an act of gross in- 
decency: (65:1) It also specifies the woman’s right to leave home 
after the end of her waiting period and her freedom to do what she 
likes, unless her husband has reinstated the marriage within the wait- 
ing period. Should this occur, it should only be to resume normal 
married life between them. It cannot be done to cause the woman 
any harm or to deprive her of the chance to marry a different man: 
(65:2) Whichever option is followed, retaining the marriage or al- 
towing the break up to be complete, it should be in the presence of 
witnesses: (65:2) 

In Chapter 2: The Cow (al-Baqarah), the waiting period of a 
woman who has not yet reached the menopause is specified as three 
cycles, counting either the time of menstruation or the time of clean- 
liness. The scholarly difference here is based on the linguistic mean- 
ing of the term used in the chapter which applies to either period. In 
this chapter, the waiting period of a divorced woman who has passed 
the menopause or who is too young to have a period is specified: 
(65:4) Likewise, the waiting period of a pregnant divorcee is speci- 
fied: (65:4) 

The chapter also includes rulings on the home where a divorce: 
woman lives during her waiting period and, if she is pregnant, her 
right to maintenance until she has delivered the baby: (65:6) The 
chapter then goes on to give detailed rules about the breast-feeding 
of a divorcee's child and her right to financial compensation if she 
so breast-feeds the child, if the two parents agree this is in the child’s 
best interests, as also provisions for the child’s breast-feeding by an- 
other woman if the two cannot agree: (65:6) The chapter then adds 
further details on maintenance and compensation in all cases, making 
it commensurate with the financial means of the divorcing husband: 


(65:7) 


STUDENT ASSESSMENT 
EXAMPLE OF How QuRANIC CRITICAL THINKING WORKS 
1. What is the Purpose of the thoughts in this paragraph? 
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2. What is the Question(s)? 
3. What Information are you given? 


4. Based on your question, how would you Interpret 
the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


Analyze one or more of the signs in this section according to the eight 
points of reasoning above. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to understand what Islamic Moderation is. 


1 was able to think of ways to implement Islamic Moderation 
in my life 
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LESSON 99)2(. CRITICAL THINKING STRATEGY 


RECOGNIZING CONTRADICTIONS 

We have seen the Quranic sign that claims one of the proofs of its divine 
origin is the question of contradictions. A human created document would 
contain many contradictions while the Quran does not. The Quranic style is 
one of harmony and consistency. 

Whereas there are no contradictions in the Quran and its signs, there are 
man-made contradictions that arise from the interpretation of some of the 
verses, in particular, 4:34. 

Consistency is a fundamental—some would say the defining—ideal of 
critical thinkers. They strive to remove contradictions from their beliefs, and 
are wary of contradictions in others. As would-be fair-minded thinkers they 
strive to judge like-cases in a like-manner. Perhaps the most difficult form of 
consistency to achieve is that between word and deed. Self-serving double 
standards are one of the most common problems in human life. Children are 
in some sense aware of the importance of consistency when they ask their par- 
ents: Why don't I get to do what they get to do? They are frustrated by double 
standards, yet are given little help in getting insight into them and dealing with 
them. Critical thinkers can pinpoint specifically where opposing arguments 
or views contradict each other, distinguishing the contradictions from com- 
patible beliefs, thus focussing their analyses of conflicting views. 

The most conclusive arguments in Islamic tradition to prove or disprove 
something is to use the Quran to prove another point in the Quran. Using this 
method, we get to the heart of the main reason why the word “beat” causes a 
man-made contradiction in the Quran. 

We begin with two premises: Islam encourages marriage and discourages 
divorce. The Prophet said: Marriage is half of faith. He also said: Divorce is 
deplorable. 

Here we present two different translations of Quranic signs for a class- 
room discussion. The Quranic message and Islam, in general, encourages mar- 
riage and discourages divorce. The students can discuss their views on the 
two different versions and if they interpret a contradiction between the signs 
4:34 and 2:231. 


Men are supporters of wives because God gave some of them an advan- 
tage over others and because they spent of their wealth. So the females, ones 
in accord with morality, are the females,ones who are morally obligated and 
the females, ones who guard the unseen of what God kept safe. And those fe- 
males whose resistance you fear, then admonish them (f) and abandon them 
(0) in their sleeping places and go away from them (f). Then if they (f) obeyed 
you, then look not for any way against them (f). Truly, God had been Lofty, 
Great. (4:34, The Sublime Quran) 
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Men are upholders and maintainers of women by virtue of that in which 
God has favored some of them above others and by virtue of their spending 
from their wealth. Therefore the righteous women are devoutly obedient, 
guarding in (their husband's) absence what God has guarded. As for those 
from whom you fear discord and animosity, admonish them, then leave them 
in their beds, then strike them. Then if they obey you, seek not a way against 
them. Truly God is Exalted, Great. (4:34, The Study Quran) 


When you divorced wives, and they (f) reached their (f) term, then, hold 
them (f) back as one who is honorable or set them (f) free as one who is hon- 
orable. But hold them (f) not back by injuring them so that you commit ag- 
gression. And whoever commits that, then, surely, he did wrong himself. And 
take not to yourselves the signs of God in mockery. Remember the divine bless- 
ing of God on you, and what He caused to descend to you from the Book and 
wisdom. He admonishes you with it. And be God-conscious and know that 
God is Knowing of everything. (2:231, The Sublime Quran) 


When you have divorced women and they have fulfilled their term, keep 
them honorably or release them honorably, and do not keep them so as to 
cause harm and thus transgress. Whosoever does that surely wrongs himself. 
And do not take God’s sings in mockery, and remember Gods Blessing upon 
you, and what He sent down to you of the Book and Wisdom, exhorting you 
thereby. And reverence God, and know that God is Knower of all things. 
(2:231, The Study Quran) 


For the Muslim, the Prophet is the living Quran; that is, he practiced ex- 
actly whatever God revealed in the Quran. If it was a command to good such 
as fasting, daily formal prayer, pilgrimage, purifying alms, charity, he per- 
formed these commands. If it was to prevent a wrong like drinking alcohol, 
gambling or eating pork, he refrained from these things. As the living Quran, 
the life, behavior and sayings of the Prophet serve as a model for all Muslims. 

As the Quran refers to the Prophet as a mercy to humanity and the model 
whose example should be followed, it is clear that he would have carried out 
any and all of the commands (imperative forms of the verb) in the Quran that 
related to his life (there are commands specific to other Prophets as well) yet 
we find an exception in daraba according to the interpreters over the cen- 
turies. 

In regard to 4:34 and the use of daraba in the imperative form allowing 
husbands to “strike, beat, hit, chastise or spank” a nushuz wife, in all of the 
canonical works there is no reference to Prophet Muhammad, peace and the 
mercy of God be upon him, having ever beaten women. 

We read in 2:231: When you divorce wives, and they (f) are about to reach 
their (f) term, then hold them (f) back honorably or set them (f) free honorably; 
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but hold them (f) not back by injuring them so that you commit aggression. 
(2:231) 

In other words, the Quran is telling husbands not to harm their wives 
whom they want to set free, not to hold them back by injuring them. The word 
“injuring” (dirar) also means hurt, harm, use force or commit aggression. 

Therefore, we see a contradiction between 4:34 and 2:231. Jurists have 
created a contradiction that is not in the Quran by encouraging divorce and 
discouraging marriage so that we can conclude, a Muslim woman who is to 
be divorced must be set free without injuring, hurting, or using force against 
her, but a Muslim woman who wants to remain married does do under the 
threat of being beaten! 

Does this make sense? 4:34 as presently interpreted contradicts 2:231. 
How can we eliminate this contradiction? There is a very simple solution: Re- 
vert the interpretation back to how the Prophet understood it through his be- 
havior. so that daraba here is understood to mean “ро away.” 

Another example from the Quran as to why the word daraba in 4:34 cre- 
ates a man-made contradiction. 24:6-24:9 states: And those who accuse their 
wives—and there are no witnesses but themselves—let the testimony of one of 
them be four testimonies sworn to God that he is among ones who are sincere 
and a fifth that the curse of God be on him if he has been the one who lies. 
And it will drive off the punishment from her if she bears witness with four 
testimonies sworn to God that he is the one who lies, and the fifth, that the 
anger of God be on her if he has been among the ones who are sincere. 

The oaths of the wife prevail and punishment is averted from her. There- 
fore, she is not to be “beaten” by her husband. She is allowed to defend | 
against any accusation he may have against her. 

Thus a contradiction is created that is not in the Quran itself by interpret- 
ing daraba to mean “beat” instead of “go away” or “leave.” The reality is that 
a wife who is to be divorced cannot be harmed. This protects a wife who wants 
to be set free. This is a right she is given in the Quran—not to be injured! 
When daraba is interpreted as beat, this reality becomes a myth. 

It is a reality that 24:6-24:9 allows a wife who is accused by her husband 
without any witnesses other than himself to defend herself against the accu- 
sation and God and humanity accepts her defense, but because of a man-made 
contradiction of 4:34 and not following the behavior of the Prophet, the best 
model for humanity. 

As critical thinkers, we immediately see a contradiction, not in the source 
itself, but in the way some husbands unjustly make themselves both judge and 
jury thereby allowing themselves to misinterpret God’s Word. 


QURANIC CHAPTER 65: DIVORCE (AL-TALAQ) 
SIGNS 65:9-65:12 


Madinah: How many a town defied the command 
of its Lord and His Messengers, 
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so we made a reckoning, a severe reckoning 
and We punished it with a horrible punishment. (65:8) 
So it experienced the mischief of its affair 
and the Ultimate End of its affair had been loss. (65:9) 
God prepared for them a severe punishment. 
So be God-conscious, O those imbued with intuition, 
those who believed! 
Surely, God caused to descend to you a Remembrance, (65:10) 
a Messenger who recounts to you the signs of God, 
ones that are made manifest, that he brings out those who believed 
and did as the ones in accord with morality 
from the shadows to the light. 
And whoever believes in God and does as one in accord with 
morality, He will cause him to enter into Gardens beneath which 
rivers run, ones who will dwell in them forever, eternally. 
Surely, God did good with provision for him. (65:11) 
It is God Who created the seven heavens and of the earth, a similar 
number like them, The command comes forth between them so that 
perhaps you would know that God is Powerful over everything and 
that God, truly, enclosed everything in His Knowledge. (65:12) 


COMMENTARY? : 

The chapter's concluding note refers to the great universe, thus 
linking the theme of the chapter, its legislation and directives to God's 
will, power and knowledge that encompass the entire universe. 

We do not know to what the term seven heavens really refers, 
nor are we aware of their sizes and dimensions. Likewise, we do not 
know what the seven earths are. This earth of ours may be one of 
them and the others are known to God alone. 

This reference to the creation of the vast universe, seven heavens 
and likewise of the earthy is awe inspiring. It presents us with a great 
image of the Creator’s limitless power, the vastness of His kingdom. 
When compared to the universe, the entire earth seems a tiny little 
place. How do we see those living on it, and how do we estimate an 
event that takes place on it? What value should we give to a little 
sum of money a person gives his divorced wife in maintenance, or 
that a woman forgoes? 

God’s command descends in between, or through, these seven 
heavens and the earth or the seven earths. A part of His command is 
the sum of these rulings concerning the subject matter of this chapter, 
i.e. divorce. It is, then, a great issue, even by human standards and 
our concept of time and place. To defy it is to be in defiance of a 
command that resounds throughout the heavens and the earths. It is 
a command that those on high hear of, as do other creatures in the 
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heavens and the earths. Defying it, then, becomes a ghastly offense 
that no wise believer would even contemplate, and particularly when 
God's messenger has recited to him God's precise revelations, en- 
lightening him on this matter so as to take him from darkness into 


light. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC THINKING WORKS 
When arguing opposing views, students should be encouraged to find 
points of agreement and specify points of dispute or contradiction. 


What do the different translations of 4:34 and 2:231 say? 

Are the two consistent or contradictory? 

Why do you say so? 

What behavior would have been consistent with their words? 

What words would have been consistent with their behavior? 

Do 4:34 and 2:231 contradict each other when darab is interpreted 
as “beat,” spank,” or any other similar synonym? 

What does each sign (4:34 and 2:231) say? 

Could both views be true? 

Why or why not? If one is true, must the other be false? 

Where, exactly, do these views contradict each other? 

On what do they agree? 

What is it about that view that you think is false? 

Do you accept this claim? That one? 

On what question does your disagreement turn? 

What, exactly, is it in this view that you doubt or disagree with? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I was able to explore possible ways to reconcile apparent contradictions. 
Could someone hold both of these views? 
How might someone argue that someone can believe both? 
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Lesson 100(1). CRITICAL THINKING STRATEGY 


NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
Quranic critical thinkers try to treat things that are similar in a similar 
way and things that are different in a different way. Uncritical thinkers tend 
not to see the significant similarities and differences. It often is the case that 
things that appear to be superficially similar are often significantly different 
and things that appear to be superficially different are often essentially the 
same. It takes practice to be able to distinguish between the two. As this sen- 
sitivity develops, it influences how students experience, how they describe, 
how they categorize, and how they reason about things. They become more 
careful and discriminating in their use of words and phrases. They hesitate 
before they accept this or that analogy or comparison between 4:34 and 2:231 
as the previous lesson showed. They recognize the purposes of the compar- 
isons they make. They recognize that purposes govern noting significant sim- 
ilarities and differences. 


QURANIC CHAPTER 98: THE CLEAR PORTENT (AL-BAYYINAH) 
SIGNS 98:1-98:8 
Madinah: Not would those who were ungrateful 
from among the People of the Book, 
nor the ones who are idol worshippers to be 
ones who set aside their beliefs 
until the clear portent approaches them: (98:1) 
A Messenger from God, who recounts to them 
purified scrolls (98:2) 
wherein are truth-loving Books. (98:3) 
Split up not among themselves those to whom the Book was given 
until after the clear portent drew near them. (98:4) 
They were commanded but to worship God as ones who are sincere 
and devoted in the way of life to Him, as monotheists 
and they perform the formal prayer 
and they give the purifying alms. 
That is the truth-loving way of life. (98:5) 
Truly, those who were ungrateful among the People of the Book 
and the ones who are idol worshippers will be in the fire of hell, 
ones who will dwell in it forever. 
Those are the worst of creatures. (98:6) 
But those who believed 
and did as the ones in accord with morality, 
those are the best of creatures. (98:7) 
Their recompense is with their Lord—Gardens of Eden, beneath 
which rivers run, ones who will dwell in them forever, eternally. 
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God was well-pleased with them and they were well-pleased 
with Him. That is for him who dreaded his Lord. (98:8) 


COMMENTARY? 

This chapter deals in a positive manner with a number of facts 
relating to history and faith. The first fact is that the sending of God’s 
Messenger, Muhammad, was essential to the transformation of peo- 
ple of earlier revelations and idolaters, who had found their way into 
disbelief. They could not leave their erring ways behind without the 
Prophet’s mission: (98:1-98:3) 

Secondly, religious discord and conflict among the people of 
earlier revelations did not arise out of ignorance of their own religion, 
or from any obscurity or ambiguity in it. On the contrary, they ran 
into discord after they had received true knowledge and clear proof: 
(98:4) 

Thirdly, with regard to its origin, divine faith is one. Its funda- 
mentals are simple and clear and do not, by themselves and by their 
plain and easy nature, make for division or conflict: (98:5) 

Fourthly, those who disbelieved after receiving clear proof are 
the worst creatures of all, while those who believe and do good deeds 
are the best. Therefore, the two receive totally different rewards: 
(98:6-98:8) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view баѕес 
on assumptions leading to implications (consequences). We use vocabular 
(concepts, ideas and theories) to interpret facts (data, evidence and experi 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF Ном QURANIC THINKING WORKS 
What similarities and differences do the Quranic verses point out between 
the practice of the early Quraysh and the Quranic message? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I tried using writing as a way to learn by writing summaries in my own 
words of important points from the Quranic signs here. 

I was able to formulate test questions. 

I wrote out answers to my own questions. 
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LESSON 101(1). CRITICAL THINKING STRATEGY 
UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, 
VOCABULARY 

WHAT IS A CONCEPT? 

What is a concept? A concept is an idea or thought, especially a general- 
ized idea of a thing or of a class of things. The Quranic text expresses clusters 
of concepts or ideas. It is these concepts that it uses that students need to learn 
to identify, contrast them with other of its concepts and clarify what they mean 
and what students include and exclude because of them. Quranic clusters of 
concepts include, for example, types of people: believer-disbelievers-ungrate- 
ful-hypocrites, living-creation; false-deity concept; sacred text concept. The 
latter, sacred text concept includes four concepts: The Quran itself, the Gospel, 


the Torah (the first five books of the Bible also known as the Pentateuch re- 
vealed to Moses), and the Psalms. 


QURANIC CHAPTER 59: THE BANISHMENT (AL-HASHIR) 
Sicns 59:1-59:10 


Madinah: Whatever is in the heavens glorified God 
and whatever is in and on the earth. 
And He is The Almighty, The Wise. (59:1) 
It is He Who drove out those who were ungrateful 
—among the People of the Book— 
from their abodes at the first assembling. 
You thought that they would not go forth. 
And they thought that they are ones who are secure in their 
fortresses from God. 
But God approached them from where they anticipate not. 
And He hurled alarm into their hearts. 
They devastate their own houses with their own hands 
and the hands of the ones who believe. 
Then, take warning, О those imbued with insight! (59:2) 
If God prescribed not banishment for them, 
He would have punished them in the present. 
And for them in the world to come 
would be the punishment of the fire. (59:3) 
That is because they make a breach with God and His Messenger. 
And whoever made a breach with God, 
then, truly, God is Severe in repayment. (59:4 
Whatever palm trees you severed or left them as ones that arise 
from their roots, it was with the permission of God and so that He 
might cover with shame the ones who disobey. (59:5) 
And what God gave as spoils of war to His Messenger from them, 
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you spurred not an animal for an expedition, neither any horse nor 
riding camel, but God gives authority to His Messengers over 
whomever He wills. And God is Powerful over everything. (59:6) 
What God gave to His Messenger as spoils of war from the people 
of the towns is for God and His Messenger and the possessors of 
kinship and the orphans and the needy and the traveler of the way 
so that it be changing not hands between the rich among you. 
And whatever the Messenger gave you, take it. 
And refrain yourselves from what he prohibited you. 
And be God-conscious. Truly, God is Severe in repayment. (59:7) 
For the poor who were of the ones who emigrate, 
those who were driven out from their abodes and their property, 
looking for grace from God and His contentment 
and they help God and His Messenger, 
there is also a share. 
Those, they are the ones who are sincere. (59:8) 
And those who took their abodes as dwellings 
and had belief before them, love them who emigrated to them 
and they find not in their breasts any need for what the emigrants 
were given and hold them in greater favor over themselves even 
though they themselves had been in destitution. 
And whoever is protected from his own stinginess, 
then, those, they are the ones who prosper. (59:9) 
And those who drew near after them, they say: Our Lord! Forgive 
us and our brothers/sisters who preceded us in belief and make not 
in our hearts any grudge against those who believed 
Our Lord! Truly, Thou art Gentle, Compassionate. (59:10. 


COMMENTARY? 

This chapter was revealed shortly after the Muslims’ encounter 
with the Jewish tribe of al-Nadir in Madinah. It describes how the 
event occurred and why, and what regulations were put in place in 
the Muslim community once it was over. Al! this is reported in the 
unique style of the Quran. Comments are added so as to educate the 
Muslim community and refine its attitudes, and the events them- 
selves are used to highlight certain aspects and 10 give directives. 

The chapter begins and ends with glorification of God, to whom 
the heavens and the earth belong, the Almighty, the Wise. Thus, the 
beginning and end are in perfect harmony with the subject matter of 
the chapter and the cal! to the believers to remain God-conscious and 
to reflect on Gods planning. 

Here the chapter adds the first comment: (59:2) This instruction 
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comes at the right moment, when minds are ready to receive a lesson 
and learn from it. The next sign establishes that since God willed to 
take them to task for their treachery, they could not escape some form 
of punishment in this life, in addition to what awaits them in the life 
to come: (59:3) That they would be made to suffer in this life, in 
some form or another, was a foregone conclusion. Had God not cho- 
sen their evacuation, He would have punished them in some other 
way, and whatever punishment they would have suffered in this life 
was in addition to what they will receive in the hereafter. 

They merited both: (59:4) The Arabic word translated here as 
defied, means to take a side other than God’s. As He explains why 
they merited such punishment, God made His Messenger’s side His 
own. Therefore, in the second half of the sign He mentions their 
being in defiance of Him only, as this automatically includes defying 
the Prophet. When defiant people take a side opposite to God’s, they 
behave insolently. Rather stupidly, such small, powerless creatures 
expose themselves to God’s anger and incur His severe retribution. 

The chapter then reassures the believers that all that they did to 
those who defied God and His Messenger, such as cutting and bum- 
ing their palm trees, was right. It thus gives God’s verdict on it, par- 

ticularly because some Muslims were rather unsure about their 
actions: (59:5) 

Whatever gains were taken from them God has turned over to 
His Messenger; you did not have to spur horse or riding-camel for 
its sake. Whatever gains God turns over to His Messenger from the 
people of the townships belong to God the Messenger, kinsfolk, or- 
phans, the needy and the traveller in need. Thus, they would not just 
circulate among those of you who are rich. Whatever the Messenger 
gives you, take it; and whatever he forbids you, abstain from it. Re- 
main God-fearing; for God is severe in retribution. [Such gains are 
for] the poor migrants who have been driven out of their homes and 
possessions, seeking God's favor and His goodly acceptance, and 
who help God and His Messenger. These are the ones who are true. 
And to those who were already firmly established in the Home and 
in faith, those who love the ones that seek refuge with them and har- 
bour no desire in their hearts for whatever the others may have been 
given. They give them preference over themselves, even though they 
are in want. Those who are saved from their own greed are truly suc- 
cessful. Those who come after them pray. (59:6-59:10) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view 
based on assumptions leading to implications (consequences). We use 
vocabulary (concepts, ideas and theories) to interpret facts (data, ev- 
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idence and experiences) in order to answer questions, (solve problems, 
and resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
DRAW A CONCEPT MAP 
Altematives to outlining are concept-mapping. 
How ро I МАР? 
First reject the idea of an outline, or of paragraphs using sentences. 
Think in terms of key words or symbols that represent ideas and 
words: 
CONCEPT MAPPING: 
This is a type of brainstorming where you place the title/subject 
as the main idea, then develop a “mind map” around it. It can be ef- 
fective either in a group or by yourself: 


PRE-QUESTIONS: 

Often chapters in texts provide organizing questions. 

You can also write out a series of questions you expect to be an- 
swered when reading: Examples: 


DEFINITION: 

What is....? 

Where does ... fit? 

What group does ... belong to? 


CHARACTERISTICS: 

How would I describe...? 
What does ... look like? 
What are its parts? 


VISUAL AIDS 

Pictures and other visual material can activate your prior knowledge. Use 
the Internet to search for pictures related to your title/topic to give you visual 
images of what you are about to read. 


How would your rate yourself? Can you give examples for the fol- 
lowing: 


EXAMPLES 
What is a good example of ...? 
What are similar examples that share attributes but differ in some way? 


EXPERIENCE 
What experience have І had with ....? 
What can І imagine about ...? 


Lesson 101(2) 
(ЧАН) * 100 - (625-626 CE) 


LESSON 101(2). CRITICAL THINKING STRATEGY 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS 
TO NEw CONTEXTS 


In comparing analogous situations and transferring insights to new con- 
texts, the example of the pilgrimage to Makkah and the Kabah comes to mind. 


The Arabs had been practicing the pilgrimage for centuries. 
While the pilgrimage had been originally established by Abraham 
and his son, Ishmael for the worship of the One God, over time, the 
beliefs changed. People would still perform the pilgrimage to 
Makkah and the Kabah, but now the Kabah was filled with idols 
whom they worshipped. It became their custom to circumambulate 
the Kabah naked. 

The life of the Prophet, so important in Islam, consist of the 
words which he spoke, the laws he brought, the deeds he performed, 
things he remained silent about or did not disagree with and deeds 
he actually performed in his lifetime without telling others that they 
should themselves perform them. The Traditions of the Prophet, then, 
are his words and his conduct. These become the rules of Islam 
which are divided into two groups: first, those which existed before 
Islam but were confirmed by the Prophet (signed rules); second, 
those which had not existed previously but were established by Islam 
(created rules). Besides these signed and created rules and the words 
and deeds of the Prophet, a third principle can also be perceived. It 
is my belief that it is the most sensitive. It is the method that the 
Prophet used. 

The Prophet preserved the form, the container of a custom which 
had deep roots in society, one which people had gotten used to from 
generation to generation and one which was practiced in a natural 
manner, but he changed the contents, the spirit, the direction and the 
practical application of customs in a revolutionary, decisive and im- 
mediate manner. 

He was inspired by a particular method which he uses in social 
combat. Without producing negative results, without containing any 
of the weak points of the other methods, his method contained the 
positive characteristics of the others. Through the customs of society 
which apply the brakes, he quickly attained his social goals. His rev- 
olutionary method was this: he maintained the container of a social 
tradition but inwardly changed the contents. 

Before Islam, there was a custom of total ablution that was both 
a belief and a superstition. The pre-Islamic Arabs believed that when 
a person had sexual intercourse, he or she incarnated jinn (spirits 
which inhabit the earth), thereby rendering both body and soul un- 
clean. Until he or she found water and performed a total ablution, 
the jinn could not be exorcised. 
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Another example is the pilgrimage to Makkah. Before Islam, it 
was an Arab custom, full of superstitious ancestor worship. It was a 
glorified type of idol worship, holding economic advantage for the 
Quraysh tribe whereby the Kabah was filled with idols that were wor- 
shiped by the people. It had gradually come to assume this form from 
the time of Abraham. The Prophet was commanded to keep the form 
of the pre-Islamic custom of pilgrimage, as Abraham, the Friend of 
God, had built the Kabah for the worship of the One God, but through 
God’s guidance, he changed the content. Now the pilgrimage was 
practiced to worship the One God. 

The basis of the pilgrimage had been twofold: To protect the 
economic interests of the Quraysh merchants in Makkah and to create 
an artificial need among the Arab tribes for the Quraysh nobility. It 
was revealed to the Prophet of Islam to take this form and change it 
into a most beautiful and deep rite founded upon the unity of God 
and the oneness of humanity. 

The Prophet, with his revolutionary stand, took the pilgrimage 
of the idol-worshipping tribes and changed it into a completely op- 
posite rite. It was a revolutionary leap. As a result, while the Quraysh 
leaders opposed him because of their concern that they would lose 
their means of income, the Arab people underwent no anguish, no 
loss of values or beliefs, but rather, revived the truth and cleansed an 
ancient custom. They moved easily from idol worship to unity. Sud- 
denly, they had left the past. Their society was not aware that the 
foundations of idol worship had been torn down. This leap, this rev- 
olutionary social method found within the (Quranic Sunnah) of the 
Prophet preserved the outer form, but changed its content. И main- 
tained the container as a permanent element but changed and trans- 
formed the content. The Prophet, through the inspired method of his 
work, showed us that if we understand and can put his method into 
action, we can behave in a most enlightened and correct way. 

A clear-visioned intellectual, confronted by outdated customs, 
ancient traditions, a dead culture and a stagnant religious and social 
order, takes up the mandate of the Prophet rather than submit to prej- 
udices from the past. By this method one can reach revolutionary 
goals without the danger of revolution, on one hand, and without op- 
posing the basis of faith and ancient social values on the other. By 
doing so, one does not remove oneself from people, nor does one be- 
come a stranger on whom people may tum and condemn. This 
method works because the Prophet received knowledge from the di- 
vine Infinite, because he asked for the help of revelation and because 
he made use of what he received. 

It was revealed to the Prophet of Islam to take the form of the 
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pilgrimage and change it into a most beautiful and deep rite founded 
upon the unity of God and the oneness of humanity. 

The conservative, at whatever cost, tries, to the last bit of his 
strength, to keep his customs—even if it means sacrificing himself 
and others. The revolutionary, on the other hand, wants to change 
everything into another form all at once. He wants to annihilate 
everything, to suddenly jump— whether or not society is prepared 
to leap in that direction. When the conservative senses the possibility 
of revolution, he turns to anger, dictatorship, and extensive public 
murders not only against his enemies but also against the people 
themselves. A reformer, on the other hand, always gives a corrupter 
the opportunity to destroy. The Prophet, through the inspired method 
of his work, showed us that if we understand and can put his method 
into action, we can behave in a most enlightened and correct way.’ 


The power of a Quranic concept is not limited by the ability you have to 
use it. Quranic thinkers make use of concepts in order to better their skills in 
understanding the Quran. It is through practice that they use these concepts 
by applying them to new situations, that is, by putting the concepts into prac- 
tice, 

Quranic thinkers focus on the basic Quranic concepts. You are encouraged 
to be able to reframe Quranic concepts, taking the Quranic form and changing 
the contents in modeling what Prophet Muhammad did. 


QURANIC CHAPTER 59: THE BANISHMENT (AL-HASHIR) 
SIGNS 59:11-59:17 


Madinah: Have you not considered 

those who are ones who are hypocrites? 

They say to their brothers—those who were ungrateful— 
among the People of the Book: 

If you were driven out, we, certainly, will go forth with you 
and we will never obey anyone against you ever. 

And if you were fought against, we will, certainly, help you. 
And God bears witness that they, truly, are ones who lie. (59:11) 
Certainly, if they were driven out, 

they would not go forth with them. 

And if they were fought against they would not help them. 
And if they had helped them, they would turn their backs. 
Again, they would not be helped by them. (59:12) 

Truly, you are a more severe fright in their breasts than God. 
That is because they are a folk who understand not. (59:13) 
They fight not against you altogether, 

but in fortified towns or from behind walls. 
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Their might among themselves is very severe. 
You would assume them united, but their hearts are diverse. 
That is because they are a folk who are not reasonable. (59:14) 
As the likeness of those who were before them, 
they experienced the immediate mischief of their affair 
and for them is a painful punishment, (59:15) 
As the likeness of Satan when he said to the human being: 
Be Ungrateful! Then, when he was ungrateful, 
Satan said: 1 am free of you. 
1 fear God, the Lord of the worlds. (59:16) 
The Ultimate End of both of them will be that they be in the fire, 
ones who will dwell in it forever. 
And that is the recompense of the ones who are unjust. (59:17) 


COMMENTARY® 

The chapter now turns back to discuss the event itself, painting 
a picture of another group that played a role in it, the hypocrites: 
(59:11-59:17) The chapter reports on what the hypocrites said to the 
al-Nadir tribe, promising them support, but then letting them down 
and showing that they cared nothing for their own promises. Every 
sentence in these verses states a fact, touches hearts, stirs up feelings 
and establishes a principle of education, knowledge and unshakeable 
faith. 

The first of these establishes a bond of kinship between the hyp- 
ocrites and the ungrateful pagans from among the people of earlier 
revelations: (59:11) The ones to whom the chapter refers as people 
of earlier revelations are the ungrateful, and the hypocrites are their 
brethren, despite the fact that they claim to be Muslims. Then the 
chapter gives a full and vivid picture of the hypocrites’ promises and 
assurances to their brothers: (59:11) God, who knows what they truly 
are, states and confirms otherwise: )59:11-59:12( Events confirmed 
that what God stated was true and what they promised their brothers 
was false. 

The chapter then states a fact explaining what those people, hyp- 
ocrites and ungrateful from among the people of earlier religions, 
truly felt: (59:13) They feared the believers more than they feared 
God. Had they truly feared God, they would not have feared anyone 
else. Thus the chapter exposes the truth about those people, and adds 
another general truth. Now, the chapter goes on to describe a condi- 
tion particular to the two parties, the hypocrites and the ungrateful 
among the people of earlier religions. This condition arises from the 
fact that they fear the believers more than they fear God: (59:14) 

Those who believe in God must know the truth about themselves 
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and their enemies. This is half the battle. The Quran puts this truth 
to them in the context of an event that has already taken place, en- 
lightening them about the true factors that were at play and explain- 
ing what it signified and the facts to which it pointed. This 
explanation was useful to those who witnessed that event as it un- 
folded. It should provide great enlightenment to future generations 
who should reflect on it and learn the truth from the One who knows 
all truth. 

This evacuation of the al-Nadir from Madinah was not the first 
of its kind. It was preceded by the evacuation of the Qaynuqa tribe, 
to which the following verse most probably refers: (59:15) 

The encounter with the Jewish tribe of Qaynuqa took place after 
the Battle of Badr, but before the Battle of Uhud. The Qaynuga were 
bound by a treaty with the Prophet and the Muslims. When the Mus- 
lims won a great victory against the ungrateful in Badr, the Jews were 
upset and harbored a grudge against the Muslims. They feared that 
their position in Madinah would be weakened while the position of 
the Muslims would be strengthened. The Prophet got wind of what 
they were whispering to one another and learnt of their ill intentions. 
He reminded them of the treaty he had signed with them and wamed 
them that their attitude might augur ill. They replied rudely to him, 
saying: Muhammad! Do not think too highly of your power. You 
have only encountered a group who knew little about fighting a war 
and you managed to score a victory against them. Should you engage 
us in battle, you will certainly know that we are true fighters. 

Satan’s role (59:16-59:17) with any human being who responds 
to his promptings, as described in these verses, is in line with his na- 
ture and the aim he defined for himself. It is most singular for any 
human being to listen to him when he is out to trick them and lead 
them to their ruin. Yet this is the permanent truth which the chapter 
States as its discussion of the event progresses further. It thus links 


the individual event with this permanent truth, setting it in real con- 
text. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 


dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
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DEVELOPING QURANIC CRITICAL THINKING SKILLS 

You will begin to see how important and pervasive social definitions are. 
You will begin to redefine situations in ways that run contrary to some com- 
monly accepted definitions. You will notice then how redefining situations 
(and relationships) enables you to get in touch with your emotions. You may 
then recognize that the way you think (that is, define things) generates the 
emotions you experience. When you think you are threatened (i.e., define a 
situation as threatening), you feel fear. If you define a situation as a ‘failure’, 
you may feel depressed. On the other hand, if you define that same situation 
as a ‘lesson or opportunity to learn’ you feel empowered to learn. When you 
recognize this control that you are capable of exercising, the two strategies 
begin to work together and reinforce each other. 


How would your rate yourself? Do you agree with the following state- 
ments? 


WHAT IS TOO LITTLE COURAGE? 

Cowardice or weakness is an obstacle to courage. It is wrong to show 
weakness in face of difficulties, to lose heart, to be weak in will, to be weary 
and faint-hearted, to despair or boast, to be impatient and fretful. It is for- 
bidden to be afraid of men or of Satan and his protectors. It is only Satan who 
frightens you with his protectors. So fear them not, but fear Me if you had 
been ones who believe. (3:175) 


WHAT IS TOO MUCH COURAGE? 

There are certain obstacles which arise out of misuse of courage, that is 
too much courage. Waming is given to those people who oppress people with 
wrong-doing and insolently transgress beyond bounds through the land, de- 
fying right and justice. The way is only against those who do wrong to hu- 
manity and are insolent in and on the earth unrightfully. Those, for them is a 
painful punishment. (42:42) It is forbidden to exhibit fierceness: Mention when 
those who were ungrateful laid zealotry in their hearts, like the zealotry of the 
Age of Ignorance. Then, God caused to descend His tranquility on His Mes- 
senger and on the ones who believe and fastened on them the Word of God- 
consciousness. They had been with right to it and were more worthy of it; 
(48:26) to be arrogant against God: And rise not up against God. Truly, I ат 
one who arrives with a clear authority (44:19) for arrogance blinds people to 
the truth; and they negated them—although their souls confessed to them— 
out of injustice and self-exaltation. So look on how had been the Ultimate End 
of the ones who make corruption; (27:14) to swell one’s cheek with pride, or 
walk in insolence through the earth: And turn not your cheek away from hu- 
manity nor walk through the earth exultantly. Truly, God loves not any proud 
boaster (31:18) for one cannot rend the earth asunder or reach the mountains 


in height 
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LESSON 101(3). CRITICAL THINKING STRATEGY 
THINKING PRECISELY ABOUT THINKING 
An essential requirement of critical thinking is the ability to think about 
thinking, to engage in what is sometimes called “meta-cognition.” One pos- 
sible definition of critical thinking is the art of thinking about your thinking 
while you're thinking in order to make your thinking better: more clear, more 
accurate, more fair. It is precisely at the level of “thinking about thinking” that 
most critical thinking stands in contrast to uncritical thinking. Critical thinkers 
can analyze thought—take it apart and put it together again. For the uncritical, 
thoughts are “just there”. “I think what І think, don’t ask me why.” The ana- 
lytical vocabulary in the English language (such terms as assume, infer, con- 
clude, criteria, point of view: relevance: issue, elaborate, ambiguous, 
objection, support, bias, justify, perspective, contradiction, consistent, credi- 
bility, evidence, interpret, distinguish) enables us to think more precisely about 
our thinking. We are in a better position to assess reasoning (our own, as well 
as that of others) when we can use analytic vocabulary with accuracy and ease. 


QURANIC EXAMPLES OF THINKING PRECISELY ABOUT THINKING 

The Quran encourages thinking about thinking (meta-cognition). God 
commands us to reflect about something carefully so one may not jump to 
conclusions without critical insight. Say: Journey through the earth; then, 
look on how He began the creation. Again, God will cause the last growth to 
grow. Truly, God is Powerful over everything. (29:20) 

God directs the attention of people to think by saying: Say to them. An 
example of the hundreds of “Say” signs: Say: J admonish you in but one thing: 
That уои stand up for God by twos and опе by one. Again, reflect. There is 
not in your companion any madness. He is only a warner to you of a severe 
punishment in advance of you. (34:46) 

The Quran gives narratives of the past so that the people may think and 
reflect over them. 

God tells us that the objective of so many stories which have been men- 
tioned in various chapters is to motivate humanity to think and reflect in order 
to get lessons and to seek wisdom. // We willed, We would have exalted him 
with them, but he inclined towards the earth, and followed his own desires. 
And his parable is like the parable of a dog. If you will attack it, it pants. Or 
if you will leave it, it pants. That is the parable of the folk, those who denied 
Our signs. Then, relate these narratives so that perhaps they will reflect. 
(7:176) 

{п the field of rawhid and to direct human being's attention to the creator: 
Truly, in the creation of the heavens and of the earth and the alteration of 
nighttime and daytime there are signs for those imbued with intuition, those 
who remember God while upright and sitting and on their sides and they re- 
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Лесі оп the creation of the heavens and the earth: Our Lord! You had not cre- 
ated this in vain. Glory be to You! Then, protect us from the punishment of the 
fire. )3:191-3:192( 

To reflect upon the signs in the Quran: It is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 


WHAT ARE THE OBSTACLES TO BEING QURANIC CRITICAL THINKERS? 

Arrogance (takabbur): The Messiah will never disdain that he be a ser- 
vant of God nor the angels, the ones who are brought near to Him. Whoever 
disdains His worship and grows arrogant, He will assemble them altogether 
to Himself. (2:34) 

Traditionalism and Blind Following (taashub and taqlid): When it was 
said to them: Follow what God caused to descend. They said: Nay! We will 
Jollow whatever we discovered our fathers were following on it—even though 
their fathers had been not at all reasonable—nor are they truly guided, )2:170( 

Giving the Lie to the Messages (takzib): Devised he a lie against God 
or is there a madness in him? Nay! Those who believe not in the world to 
come there is a punishment and a going far astray. (34:8) 

Hypocrisy (nifaq): They, those who say: Spend not on such ones who are 
with the Messenger of God until they break away. To God belongs the treas- 
ures of the heavens and the earth but the ones who are hypocrites understand 
not. (63:7) 

Ignorance and Not Being Aware of the Truth (jahlu): Even if We sent 
down the angels to them and the dead spoke to them and we assembled every- 
thing against them, face to face, yet they would not believe unless God wills, 
except many of them are ignorant. (6:111) 

Lust and Desires (Лажа): Surely, He explained distinctly to you what He 
forbade to you unless you were driven by necessity to it. Truly, many cause 
others to go astray by their desires without knowledge. Truly, your Lord, He 
is greater in knowledge of the ones who exceed the limits. (6:119) 

Reliance on Conjecture, Opinion: /f you have obeyed most of who are 
on the earth, they will cause you to go astray from the way of God. They follow 
nothing but opinion and they only guess. (6:116) 

Turning Away from the Truth (fasigun, ones who disobey): О Prophet! 
Struggle with the ones who are ungrateful and the ones who are hypocrites 
and be you harsh against them. Their place of shelter will be hell. Miserable 
will be the Homecoming! They swear by God that they said not against the 
Prophet but, certainly, they said the word of ingratitude and they were un- 
grateful after their submission to God. They were about to do something that 
they never attain. They sought revenge but that God would enrich them and 
His Messenger with His grace. If they repent, it would be better for them. If 
they turn away, God will punish them with a painful punishment in the present 
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and in the world to come. There is not for them on earth either a protector or 
a helper. (9:73-9:74) 


QURANIC CHAPTER 59: THE BANISHMENT (AL-HASHR) 
SIGNS 59:18-59:34 
Madinah: O those who believed! Be God-conscious 
and let every soul look on what is put forward for tomorrow. 
And be God-conscious. 
Truly, God is Aware of what you do. (59:18) 
And be not like those who forgot God 
and He caused them to forget themselves. 
Those, they are the ones who disobey. (59:19) 
The Companions of the Fire are not equal 
to the Companions of the Garden. 
The Companions of the Garden, 
they are the ones who are victorious. (59:20) 
If We had caused this, the Quran, to descend on a mountain, 
you would have seen it as that which is humbled, 
one that is split open from dreading God. 
And there are the parables that We propound for humanity 
50 that perhaps they will reflect. (59:21) 
He is God; there is no god but He, 
One Who Knows of the unseen and the visible. 
He is The Merciful, The Compassionate. (59:22) 
He is God besides whom there is no god but He, The King, The 
Holy, The Peaceable, One Who is The Bestower. Preserver, The 
Almighty, The Compeller, The One Who is The Supreme. 
Glory be to God above partners they ascribe. (59:23) 
He is God, the One Who is Creator, The One Who Fashions, The 
One Who is The Giver of Form. To Him belongs the Fairer Names. 
Whatever is in the heavens glorifies Him 
and whatever is in and on the earth 
and He is The Almighty, The Wise. (59:24) 


COMMENTARY? 

Believers are conscious of God. (59:18-59:20) This God-con- 
sciousness is a mental state that words cannot fully describe. It is a 
condition that makes the human heart alert, feeling God’s presence 
at every moment. It keeps man always on the watch, fearing that God 
may see him in a condition that displeases Him. A believer knows 
that God’s eye watches everyone and every heart at every moment. 
How and when can the human being be in а situation that God does 
not see? 
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Again, this is a statement (59:18) that means far more than the 
total sum of its words. The mere thought of it places before a person’s 
heart the record of all actions he did throughout his life. He looks 
carefully at every line, adding up his total sum after looking at every 
detail. When he has done so, he knows what he has sent ahead of 
him for his future life. This alerts him to his weaknesses and short- 
comings, even though he has done much good. How would he feel 
if his net balance shows little in the way of good actions? This is 
bound to keep the human heart always awake, looking always for 
ways and means to improve its record of good deeds. 

The next sign warns them against a totally different situation: 
(59:19) This is a very strange situation, but a true one. Anyone who 
forgets God will remain in this present life without a bond that pulls 
him towards a higher horizon. He lives without a goal that gives his 
life a meaning higher than that of grazing cattle. In such a situation 
man becomes oblivious of his own humanity. This fact leads to an- 
other whereby such a person forgets his own soul. He makes no 
preparation for his next life, which is long-lasting, permanent. He 
does not take account of it when he looks at the balance of his deeds. 

The following sign states that such people are the dwellers of 
the fire. It advises the believers to take a route different from theirs. 
After all, the believers are the ones going to heaven and their route 
is bound to be different: (59:20) 

The two groups are different in nature, condition, way of life, 
direction and destiny. They are set on two different courses, whick 
cannot meet in line, feature, plan, strategy or method of action. The: 
cannot be in the same camp, neither in this present life nor in the fu- 
ture one. (59:20) Thus their fate is clearly stated, but that of the ones 
destined for the fire of hell is not even mentioned. It is too well 
known to deserve mention. 


THE INFLUENCE OF THE QURAN 

The chapter now adds a powerful note that shakes hearts to the 
core. It portrays what effect the Quran would have had on solid rocks 
had it been so sent down: (59:21) The moments when a person is 
fully receptive of some truth contained in the Quran will see him 
shake and shudder. He will experience such changes that are best 
represented in the physical world by the effects of magnetism and 
electricity or even stronger. God, the Creator of the mountains who 
bestowed the Quran from on high, says: (59:21) Anyone who has 
had some experience of the Quran touching their inner souls will ap- 
preciate this truth in a way that cannot be otherwise expressed. 
(59:21) Such an image should keep hearts thinking and reflecting. 
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It is an expansive glorification that puts together a number of 
God’s glorious attributes. )59:22-59:24( It consists of three parts, 
with each beginning with God;s Oneness in the form of either, He is 
God—there is no deity other than Him, or, He is God, on its own. 
Each one of these most gracious names or attributes has its clear 
bearing on the universe and a felt influence on human life. Thus they 
bring home to the human heart their effect on life and the living. They 
are not negative attributes. Nor are they isolated from the universe, 
its situations, phenomena and events. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 


dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QURANIC CHALLENGES 
Quranic references to concentrated and goal-oriented thinking pro- 
voked by the challenge to find something new or to solve a difficult 
problem (tadabbur) and the exercise of intellect occur in conjunction 
with basically five major themes: 
Belief іп the Oneness of God (tawhid) 
Reflection on the Quran 
The Human Being and the Universe 
Historical Precedent 
Thinking Itself 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I know that I cannot interpret information without ideas or concepts, or 
some way to give meaning. 

Гат able to find the key idea, the central concept of the signs. 

I know the subject of the concept and its vocabulary. 

I know that I think within a vocabulary. 

I use these vocabulary terms because they are powerful tools for 
thinking. 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1 = 96 42 =25 83 = 84 
2= 68 43 = 5 84 = 30 
3=73 44 = 19 85 = 9 
4=74 45 = 0 86 = 3 
5=[ 46 = 6 87=2 
6= 1 47 = 6 88 =8 
7= 81 48 = 27 89=3 
8= 7 49 = 8 90 = 3 
9=2 50 = 17 91 = 60 
10 = 89 51= 10 92=4 
11 =93 52= 11 93= 99 
12= 94 53= 12 94 = 57 
13 = 103 54 = 15 95= 47 
14 = 100 55=6 96 = 13 
15 = 108 56 = 37 97 = 5 
16 = 102 57= 31 98 = 6 
17 = 107 57 = 34 99 = 65 
18 = 9 59 = 39 100 = 78 
19 = 105 60 = 40 101 = 59 
20 = 3 6[ = 1 102 = 4 
21=114 62 = 2 103 = 22 
22 = 2 63 = 3 104 = 3 
23 = 3 64 = 4 105 = 8 
24 = 80 65 = 5 106 = 49 
25= 97 66 = 46 107 = 66 
26 = 91 67 = 51 108 = 64 
27 = 85 68 = 88 109 = 61 
28 =95 69 = 18 110 = 62 
29 = 6 70 = 16 111 =48 
30= 101 71= 71 112 = 5 
31 =5 72 = 14 113=9 
32 = 104 73=21 114 = 0 
33=77 74 = 3 

34 = 0 75 = 2 

35 = 90 76 = 52 

36 = 86 77 = 67 

37 = 4 78 = 69 

38 = 38 79 = 70 

39=7 80 = 78 

40= 72 81 = 79 


41 = 6 82 = 82 
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NOTES TO THE TEXT 


1. Ali Shariati, Shariati on Shariati and the Muslim Woman. 
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